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GLOSSARY دبس‎ 


سره الجن ال حبر 
ا حمد ty‏ الذى دعل am! а‏ نورا للمختار والعدلة ولام على رده اغى 
العتار مد GI‏ هو برن GP‏ #البسر Да‏ اموت шын‏ از perdo y‏ 
این امار aam nnd g M pjan Vy‏ سود الا رار gite pig‏ تحريف BOD‏ 
واتسال الارن рт у,‏ أما بعد 


Translation: 

AM praises are due to Allâh who made the under 
sanding of the Ahádith an illumination for the one 
who is confused and salutations upon His beloved 
and chosen one, Muhammad f£, who is like a huge 
ocean among the creation and who has been sent 
with authentic Ahádith, Salutations also upon his 
followers who adopted the paths of guídance and 
held firmly onto the AbAdith of the Jeader of 
mankind, They negated the interpolations of those 
who exceed the fimits from the Ahâdith, the 
falsehood of the wrong ones and the 
misinterpretation of the ignorant ones, 


Introduction 


Salah is one of the most important fundamentals of 
Islam, Рази @ has emphasized its importance in 
numerous ahádith, After Iman (belief in Allâh and His 
Messenger %), saláh is the most important pillar of 
Islam, Jt will be the first action about which one will be 


questioned on the Day of Judgement as Abû Hurairah 4 
has reported: 


عن أل عريرة رضی ال عله قال قال وسول ار صلی ŽA‏ عليه وسلم أول ما ماسب به 
ERPE‏ 
Translation:‏ 


Abû Hurairah 4 reports that Rasülullàh £4 said, 
“The first act for which a person will be questioned 


эп the Day of Judgement will be salah.”? 


Anas 4 reports that Rasülulláh 4 said, 


عن أنس رضی t‏ عنه قال JU‏ رسول الله صلى ŽA‏ عليه وسلم И‏ ملت ца‏ 


P ah лу! dl فلتدحل من‎ YL, واطاعت‎ yy ar, وصامت شهرها‎ 


“When a woman performs her five daily salah, fasts in 
Ramadan, remains chaste and obeys her husband, she 
will enter jannah from whichever door she pleases.” 


Due to the importance of this act of worship, it is 


————— 
ساسع ال مدی ص ٩۱‏ السحا jap FU‏ حدیث ۸۱۴ ص ۱3۸۳ قار السلام, tom ply‏ اسو داور ! 
واس ماسه عن أن هر وة ولیم الداری وسكت عله ا دذرى فق الحنصر, 

7 Note that the references of all narrations have been inserted 
ín Arabic in the footnotes, The author's name and details of 
the publisher can be found in the bibliography, 

( TA ص‎ ١ ر ج‎ du ms نم ل الملية = ملكرة الاوح ص ۱ السسحة‎ PEJT 
mee وفسال ابسن‎ it y رواد بن اراح وثقه أحمد‎ ue وفال‎ JA حه‎ pli oye المكر‎ 
۳۰٩/۱ هسم ال والتد‎ m aded y ل هدا الحديث وبقية رحاله رخال الصحیح‎ (А) 


imperative that one carries it out according to the sunnah 
' of Rasflullah 8. Every minute detail should be 
meticulously followed so that one's salah. can be 
acceptable in the court of Allah. 


In Shariah, many of the laws that apply to females are 
different to those that apply to males. For example, a 
woman is not permitted to travel without a mahram 
while a male is permitted to do so. Likewise, there are 
many other laws that are applicable to one gender and 
not to the other. A whole . chapter has been devoted in 
this book to highlight some of the differences. 


Similarly, the method of performing salah for females is 
slightly different to that of males. This will be proven in 
the light of the ahádith (traditions) of Rasülulláh &, the 
Statements of the Sahábah æ% and the learned scholars of 
Islam. 


There is a group among the Muslims called the Ghair 
Mugallidin who claim that there is no difference in their 


salahs. Their women perform salah in exactly the same 
manner as the males, However, this is due to their gross 


ee 
“ The meanings of all Islamic terms have been explained in 
m glossary. Please refer to it at the end of the book. . 

Those who claim to Practise on the ahádith and who do not 


ignorance. 


Women who adopt any of the schools of thought of the 
four Imáms viz. Shafi'i, Maliki, Hanbalt or Hanafi 
Mazhab, should be completely at ease that.the method in 
which they perform their salah is correct and in 
accordance to the hadith of Rasülulláh && as will be 
proven in the ensuing pages. They should not be misled 
by the ignorant women who imitate males in performing 
their salah, especially in the two karams of Makkah 
Mukarramah and Madinah Munawwarah. 


In chapter one, the detailed method of salah has been 
outlined. One who is only looking for the method of 
performing salah without going into any detailed proofs 
will find this chapter very helpful. Chapter two discusses 
some of the differences in the laws of Islam between 
males and females. In chapter three, the detailed proofs 
from the ahádith regarding certain postures that are 
adopted by females have been mentioned. Chapter four 
is devoted to the statements of the jurists regarding the 
different postures of females in salah while chapter five 
discusses the issue of women attending the salah in the 
musjid. ^ 

The author makes an earnest duâ to Allah to accept this 
humble effort and make it a means of guidance for all the 


Muslims, آمین‎ 
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CHAPTER ONE 
METHOD OF SALAH 


In this chapter, we discuss in detail the manner in which 
salah has to be performed by females as outlined by the 
Hanafi jurists in the light of the ahádith of Rasülulláh &, 


the áthár of the Sahábah 4 and the Tábi'in .رح ش‎ 


Before Beginning Salah 


Ensure that Һе body, clothes and place of salah is clean. 
One must be in a state of wudü. One must perform salah 
during the proper salah times. It is makrüh to 
unnecessarily delay the salah. The most appropriate 
manner would be to begin your saláh as soon as the azán 
has been called out from the musjid. One can thereafter 
continue with the household chores. Do not let other 
engagements cause a delay in your saláh. 


Apart from the face, hands and feet, the rest of the body 
must be covered. Women should cover themselves 
properly using a sheet or cloak so that the head, neck, 
chest, arms, shoulders, thighs and shins are covered. If 
the face, hands and feet are also covered, saláh will be 
valid. If one uses such a thin scarf or burqah from which 
the head, neck and throat are visible, and similarly, if the 
arms, elbows and shins are visible, salah will. not be 
valid. Accordingly, one should take great care in 
ensuring that the entire body is thoroughly covered. 
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If during salah, a quarter of any part of the body besides 
the face, hands and feet is exposed for the duration in 
which سبحان ری العظيم‎ can be recited three times, the salah 
will not be valid. If less than a quarter of the limbs was 
exposed, the salah will be valid but it is sinful to do so. 


It is makrûh to bend the head forwards and make the 
head touch the chest. It is also makrih to bend the chest. 
One should stand completely upright. 


The Procedure of Performing Salah 


Stand straight facing the Qiblah with your gaze fixed on 
the place of sajdah. The toes must also face the Qiblah. It 
is contrary to the sunnah to make the feet face outwards 
away from the direction of the Qiblah. Keep the feet 


together.‘ 


Make an intention in the heart that you are performing a 
certain salah eg. the fard of Fajr. It is not necessary to 
utter the intention verbally. Raise the hands to the 
shoulders without taking them out of the cloak or sheet. 
Women should not raise their hands to their ears. 


The palms should face the Qiblah with the fingers kept 
straight. Do not bend the head forwards. Recite їз 
when raising the hands. Then place the hands on the 
chest without making a circle with the fingers of the right 


فشن зу)‏ حمه ۲ ص ۱۷ © 
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hand around the left hand. Place the right palm on the 
back of the left palm, keeping the fingers close together. 
Women should not place their hands below their navels. 


The Standing Posture (Qiyám) 


Recite: 
Bocuse ار‎ 
وبحَمْدك وتبارك اسك‎ eal سْبْحَائكَ‎ 
365 аў, als. уш) 
Translation: 


“O Allâh, You are pure and praiseworthy. Your name is 
lofty and Your greatness is elevated and there is none 
besides You.” | 


This ıs called thand (st). Remember that a woman will 


recite all these du'ás including the Quranic verses silently 
even though it may be a jahrî saláh (one in which the 
recitation is done aloud). 
Then recite: 
My 

p ola c, ly И 
Translation: 1 

"I seek refuge in Allah from the rejected satan.” 


This is called ta’awwuz (341). 
Follow this by reading: 


بم الله الحم pP‏ 
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Translation: 
“I begin in the name of Allah, the most beneficent, the 


most merciful.” 


Thereafter, recite Sürah Fatihah and say Amin (улу. 


Then recite: 
پم خن ازجم‎ 
and a sürah or a minimum of three verses of the Holy 
Quran. 
Ifyou are behind the Imam, then only recite: 
امك‎ ds ЭК) e ufo 

375 dfi ال‎ Qui; 
and remain silent thereafter. If the Imám is reciting the 
Qurán, listen attentively to the recitation. 


Women should recite Sürah Fdtihah and a strah silently 
in every salah. The recitation of the Qur'ünic verses is 


called qirá'ah (isl). 


Do not move any part of the body unnecessarily. The 
more still one stands, the better it is. If one has to scratch 
anywhere out of necessity, use one hand only. However, 
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it is better to avoid such an act. 


Do not place all the pressure on one leg only and leave 
the other leg free. Place equal pressure on both legs. 


If onc has to yawn, try to suppress it as much as possible. 


The gaze should be on the place of sajdah in the standing 
position. Do not look around. 


Once the recitation is complete, this heralds the end of 
the standing position, giydrn (lı). 


Rukü (Bowing Down) 


Keep the following factors in mind when going | 
into rukû :(رکرع)‎ 


When one has completed the gird’ah, one should 
say, 514 апа go into гий. Begin reciting SÎ ûl 
when you start bowing down and complete the 
recital of SÎ ûi when you reach the position of 
ruků. 


Women should bow down slightly, just enough for 
the hands to touch the knees. Do not bend down so 
much that the back becomes completely straight. 
like the males. Keep the fingers together and place 
them on the knee. Do not grasp the knees by 
Spreading out the fingers as the males do. Bend the 
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knees slightly to the front and keep your elbows 
tucked into your sides. 


Remain in the position of rukü. for the minimum 
duration of reciting the following words three times 
with ease: 

ped go e 
Translation: 
“Pure are You, O my Sustainer, the great." 


Keep your gaze on your feet while in ийй. Keep 
the feet close to each other. | ` 


Standing up from rukü 


Stand up completely straight when you rise from 
ruká. This posture is called gaumah (ia). Your 
gaze must be on the place of sajdah. As you move 
into the standing position, recite: 


Translation: 
“Allah has heard the one who praised Him.” 


If you do not stand up properly and merely make a 
sign of standing up, it is not sufficient and your 
salah will not be valid. Only after standing up erect, 
can you go down into sajdah. Recite the following 
words while standing: 
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^ 


Translation: 
“О my Susisiner, praise is is only for You.” 


One can also recite: 


5 s = ы = f 
7 ae 
Ык 


зш Gs رجا لك مد‎ 
Trenslanon: 


-0 my Suminar, only You are worthy of excessive, 
excellent and blessed praises." 


От manta- 
г гесе 


с т - - coa o.c عو‎ вә 
ت وع الآرحى‎ бы اللھے رکا الك لد مل‎ 
رات وم‎ = E 


“0 АШЫ my Steiner, You зге worthy of praises 
bs a the skies ond the earth and whatever else 


Yeu Ge 


: ات‎ шїї go nzo طحق‎ (22. ) Begin reci jing 
SSG gone down and a the 
e of کح‎ when you m of 
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sajdah. When going into sajdah, first place your 
knees on the ground, then your hands, then your 
nose and then your forehead. Both the forehead and 
the nose : should touch the ground. The fingers and 
toes should face the Qiblah. Contract yourself 
completely by making your thighs touch your 
stomach, your arms should touch your sides and 
take your legs out to the right side. Keep your 
fingers in the direction of the Qiblah with your 
arms and elbows on the ground. 


Recite the following words a minimum of three 
umes: 


Traaslation: 
“О my Sustiner, You are pure and most high” 


One may read the above five, seven Or more times. 
Then rise up fom sgjdah end sit down with ease. 
The sing position is called jalsah (+). It is 
sinful to go into the second sejdzh without siumg 
up properly. One bas to repeat the saléh ifjalsahis 
not made Sit on the [ей burock tke the feet out 
to the right and kesp the night thigh on the ей 
thigh The feet must be kept hogzouily on the 
ground end noi kepî erect Keep the bai on the 
thighs with the fingers close tgier. The gaze 
mui be focussed on the bp. Sit for the dation of 
Teciting st kaş once JÎ ai. kis ako pestle 
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{о recitc*: 
e беа огоо JODIE 
راهدلی رارزلبی‎ ule) لیم اغیرلی رارحملی‎ 


Translation: 
“O Allah, forgive me, have mercy on me, help me, 
guide me and sustain me.” 


Then prostrate for a second time (sajdah) by first 
placing the hands, then the nose and ۰ 
When rising up fom sajdah, first raise the 
forehead, then the nose, then the hands and finally 
the knees. 


Do not lean on the ground when rising. However, it 
is permissible to lean due to illness, old age or if 
your body is heavy. The end of the second sajdah 
heralds the end of the first rak'at. 


The Second Rak'at 


After standing up from sajdah, recite Bismillah, 
Sürah Fátihah and another sürah or at least three 
verses of the Holy Qur'in. Then complete the 
second rak'at as you have done in the first. After 
coming up from.the second sajdah, sit as described 


۱ دار ph‏ ° 
يحامع الترمذى ج ۱ ص Me SUE aT‏ و حدیسث TAL‏ هن WY‏ ار 2[ 
; ۱ سناد ووائقه الذعبى ۲۱۲/۱ وكللك 
: : 
КЕЧИ‏ داژد وابن ماجه والحاكم وال محيح الاصناد رر 
صححه الفلطائی فى شرحه على ايبن ماحه SMS‏ 
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above for the jalsah position. If this is a two raka'&t 
salüh, this will bc the final sitting position which is 


called qa'dah akhirah احسيرة)‎ iss). 


Note that raising the hands to the ears, fhand and 
ta'awwuz are not recited . in the second or 
subsequent raka'át. | 


The Finai Sitting (Qa'dah) 


This is the same as jalsah as previously explained. 
Recite Af-Tahiyydt as follows: 


d ERAY Шоб‏ سم el cutis‏ اثبی inm‏ الله СД,‏ کلام 
gae an all atte ДЕУ‏ أن لا له إلا الله ,33 М‏ باه ورس 
Translation:‏ 

“All our oral, physical and monetary prayers are 
only for Allâh. Salutations to you, О Prophet, and 
Alláh's peace апа His blessings be upon you. 
Blessings of Alláh be upon us and on all those 
worshippers who are pious. I testify that there is 
none to be worshipped but Allâh and I testify that 
Muhammad & is His worshipper and Messenger. 


t. 
When one reaches the words, أن لاألة‎ raise the right 
index finger and place it down when saying, i є . 


When raising the index finger, make a circle with 
the thumb and the middle finger. The two small 
fingers. must be closed. The ‘index finger must be 


pointed towards the Qiblah and not completely 
stralght — skywards. When you lower the index 
finger, keep the other fingers as they were when 
you ralsed the index finger, 


After reciting At-Tahfyydt, recite the following 
salât (аида): ' 


" 


الهم مل على محر ui‏ ال Ji en di esta ОУ haat‏ ال )2907 إلك 
eal ind dus‏ على АБ) ДЫ‏ ال АУ sd‏ ارکٹ ey eon ule‏ ال 
хуу шуд‏ 


‘Translation: 

“O Allah, send Your mercy on Muhammad № and 
on his family as You have sent Your mercy on 
Ibrahîm А and his family, No doubt, You are 


great and praiseworthy. © Allah, send Your 
blessings on Muhammad HÀ and on his family as 
You have blessed Ibrahim aii and his family. No 
doubt, You are great and praiseworthy,” 


Then recite the following dud: 


ead‏ إلى نت اش طلخا oy a Y уде‏ لت رای А‏ من بل 
ей pii ed al `‏ 


Translation: 
“О Allâh, indeed | I 

ah, ۱۸۷۵ wronged myself 
tremendously and no one forgives sins except You. 
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Therefore forgive me, forgiveness from Your side, 
Undoubtedly, You are most forgiving and 
merciful.” 


One can also read the following du'd or any other 
du'á contained in the Qur'an and ۲ 


, и ee 9 "^4 ۳ ^ 
JB os шу Чы; фу! uU ЖУ gu رئا إبنا ِى‎ 


Translation: 
«О our Sustainer, grant us good in this world as 


well as the hereafter and save us from the 
punishment of the fire.” 


Then make salam by saying: 
dri р سم‎ 
Translation: 


“Peace be upon you and the mercy of Allah.” 


Say: 


while facing the qiblah and then turn your face to 
the right while saying: 


ЖО 
الله‎ x, 


Your gaze should be on your shoulder when you 
make saldm. Intend greeting the angels and pious 
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jinns that are on. your right. Then turn your head 
and bring it back to its normal position facing the 
Qiblah. Now turn to the left and make salam while 
intending to greet the angels and pious jinns on 
your left. Your salam is now complete: This 
method of uttering the salam ‘is deduced from the 
ahadith”. 


It is preferable to make dua after salah. This is done 
by raising your hands chest height with the palms 
facing skywards. There should be a slight gap 
between the palms. Do not join them completely 
nor spread them very far apart. 


If you are performing a three or four, raka'át salah, 
stand up after reciting At-Tahivat (... si) 2.5). The 
first sitting position is referred to as qa'dah Шай (iss 
JJ). In this position, salât (durüd) and du'á are not 


recited. 


If it is a fard saláh, recite only bismilláh and Sürah 
Fátihah and go into rukii'. Then complete the saláh 
as described above for a two raka'át saláh. 


Ss €‏ 
رالكيفية هذه من ابتداله تلقاء الرحه ddl,‏ ن حسانب البمين (معارف السستن ج T‏ ص (T^‏ 0 
ون р А‏ شرح الهذب JY‏ زکریا الوری (ج ۲ ص10۱) يتدى السام ш ш,‏ القبلة 
Sy чаш es,‏ تام سلامه مع PT‏ الالتفات وف المفئ لابسن قدامة try‏ ص (tt‏ قال 
ابن عقیل: يتدئ بقوله السلام علیکم ال القبلة ثم يلتفت قائلا „Мм Алу‏ مي وياره لقول 


DM‏ ادا لام ورخسة الله یرن ن حال 
at‏ 
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If the salah is not a fard salah, then together with 
Sürah Fátihah, recite another sürah in the third and 
fourth raka'át before proceeding to rukü'. 


The Obligatory (Fard) Acts of Saláh 


The following six acts are fard in saláh. If any of 
them are missed out, the saláh will be null and 
void, whether one leaves them out intentionally or 
unintentionally. The saláh will have to be repeated. 


1.Takbíre Tahrimah i.e. to say 4-01 after making 
the niyyah. 

2.Qiyám ~ to stand. One has to stand for the duration of 
the amount of fard girá'ah. Standing is obligatory for 
the fard and wir saláhs only. Standing for the two 


sunnah raka'át of Fajr is also obligatory." 

3.Qirá'ah - to recite any verse of the Holy Qur'an. 
The condition is that the verse must constitute at 
least two words cg. نظر‎ . If the verse comprises 
only one word eg. مدهامتان‎ , orone letter eg. ص‎ , ОГ 
two letters eg. جم‎ , then the obligation will not be 
fulfilled. Gira'ah is obligatory in the two raka'át 
of fard and all the raka'át of мії, sunnah and 


пай. 
4.Rukû' Rukü' is obligatory in every rakat of salah. 


عام الفقه لمولانا عبد الشسکرر اللکسهنوی ج Y‏ ص ۲ ۱۱ 


24 


The minimum rukû' is that one should bend to 
‘the extent that the hands reach the knees. 

5.The two sa/dahs. Two sajdahs are fard in every 
rakat, 

6.Qa'dah Akhirah - the final sitting posture for the 
duration of Tashah-hud. 


The Compulsory (WájJIb) Acts of Salah 


The following constituents are wajib in salah. If 
any one of them is omitted, the error must be 
rectified by performing sajdah sahw. Sajdah sahw 
will be discussed later. 


1.10 begin the salah by reciting the words JS 4iin 
particular. 

2.To recite Sürah Fátihah. 

3.To recite Sürah Fatihah in the first two raka'üt of 
a id salah and in all the raka'át of witr and nafl 
salah. 

4.To add at least three verses after Sürah Fatihah. 

5.To recite Sürah Fatihah before another sürah. 

6.Tartib - to fulfil the various constituent parts of 
saláh (the fard and  wájib acts) in their 
appropriate sequence as described in the section 

: 2 ut "m the method of performing salah. 
А а - to sit after ‘at f 
duration of tashah-hud, ere ee ee 

8.To stand for the third 
tashah-hud without any 

9.To recite Tashah 


rakat immediately after 
delay, 


-hud in every qa'dah. 
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10.To recite Du'á-e-Qunüt in the third rakat of witr 
salah. 

11.Qaumah - to stand erect after performing rukû' 
and before going into sajdah. 

1210 make salam in order to exit from salah. 

13.Ta'dil - to fulfil all the actions of salah with ease 
without being hasty. If the saláh is performed without 
observing /a'díl, the salah, though valid, is rendered 
improper. Sajdah sahw is not performed for failing to 
observe ta'dil, 

14. To recite the extra takbirs of Eid Salah. 

15. To recite the takbir of rukü' in the second rakat 
of Eid Salah. 


All other acts of the salah, besides the fard and 
wajib constituents, are sunnah or mustahab factors. 
One should perform all such acts to attain the 
maximum reward of salah as all these acts аге 
meritorious. One should not omit them without any 
reason. However, no sajdah sahw is performed for 
omitting the sunnah and mustahab constituents. 


Sajdah sahw 


Sajdah sahw is the performance of two additional 
sajdahs in order to compensate for the omission of 
a wáüjib or any such defect. These sajdahs are only 
performed if the defect or error was committed by 
mistake, If the error was caused intentionally, 
sajdah sahw cannot be performed but the saláh will 
have to be repeated. 


The method of performing sajdah sahw is that after 
reciting fashah-hud in the final sitting, one must 
read, 


d. olus ГУЕ 
علیکم 05-3 الله‎ Ж) 


and tum the head to the right. After making one 
salam, perform two sajdahs and complete the salah 
as usual. Then recite tashah-hud, salát (durüd) and 
du'á and make salám to complete the saláh. 


Factors which Nullify Satáh 


1. Speech whether intentional or unintentional 
nullifies the salah, Even saying ‘ah’ or ‘oh’ will 
nullify the salah. Similarly, if by clearing ‘the throat 
unnecessarily, a sound is emitted, the salah will 
become null and void. Replying to the greeting of 
someone by saying, 
وعليكم السلام‎ 
will also nullify the salah. 


2. Any action which does not form part of salah, if 


carried out during salah will nullify it eg. to walk, 
eat or drink, 


3. If one's chest 


: is tu j 
salah is nullified. кта ro tbe ا‎ e 


4. Langhi i 
shing aloud during salah also nullifies the 
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salah. 


5. If a woman plaits her hair while offering salah, 
her salah becomes null and void. 


Factors which are Makrüh in Salah 


The following factors are makrüh їп salah. 
Although these acts do not nullify the saláh, they 
diminish the reward of the salah. 


1.To fiddle with one's clothing: and hair. 

2.To crack one's fingers. . 

3.710 glance to the right or left. 

4.To place the hands on the hips. 

5.To perform salah facing another person. 

6.To perform saláh on pictures of animate objects 
or in the proximity of such pictures. 

7.To lengthen the second rakat considerably more . 
than the first one. 

8. To specify a particular sürah for a particular salah. 

9.To squat, sit on one's heels or to sit like a dog 
with the posterior on the ground and the knees 
raised up. 

10. Voluntarily leaving out a sunnah. 

11. To perform salah in such clothing in which one 
does not go in front of people. 

12. To lean on to something. 

13. To perform saláh while one has the urge to go 
to toilet or to pass wind. 

14. To perform saláh in someone else's property 
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without the owner's consent. 

15. To perform saláh in a dirty place like a toilet. 

16.To perform saléh on a public road or in the 
graveyard. 

17. To perform saláh with a little impurity or in 
close proximity to impurity. 

18. To count the verses of the Qur'án or the tasbih 
on one's fingers. 

19. To rub off dust or sand from one's face if the 
sand or dust does not harm one. 

20. To make sajdah only on the forehead when one 
has the ability to. place the nose on the ground. 
21. When one has the urge to eat, to perform saláh 

in the presence of the food. i 

22. To repeat the same sûrah in both the raka'ât of 
fard when one knows other sûrahs as well. 

23. In the fard salâh, to recite the sûrahs contrary to, 
the sequence of the Qur'ân. 

24. To recite a sürah in the fard salah, omit the 
next sürah and recite the following one eg. to 
recite Sürah Al-Fil in one rakat and to recite 
лә Al-Má'án in the next one. This mas’alah 
applies to the short sürahs onl ie. 1 
Bayyinah till the end. عن نت‎ 

25. To close the eyes unnecessarily, 

In Congregation 


Imámat 


It should be remembered that it is makrüh for a 
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females-only congregation. However, if women do 
happen to perform salah in congregation in which 
there are exclusively females, the female Imám will 
stand among the women of the first saff in the 
centre of the saff as the following narration 
indicates: 


n 
آمت نساء نقاست رسطهن‎ UF روى عن عالشة‎ 


Translation: 
When Aishah # made Ітата of a female 
congregation, she stood among them at the centre. 


Sheikh Abdur Razzáq (211 A.H)" ı~, quotes the 
following narration ‘in his Musannaf: 


عن حجيرة بنت حصين قالت أمتنا أم سلمة لى صلاة العصر قامت بيا" 


Translation: 

Hujayrah Bint Husain æ reports that Ummu 
Salmah 4 was their Imám in Asr salah and she 
stood amongst them. 

من طريق عبد الرزاق hull‏ رغير ا أنظر تلخيص pt‏ ۲/۲) وتال اللروى ل ۱۶ 
الخلاصة سنده صحیح M‏ نمت الرأية T‏ ج ۳ ص м.‏ 
الكنب الاسلامي بسيروت. 

ә Dates after а personality’s name refer to his date of birth 


and death according to the lunar calender. Where only one 
date is mentioned, it refers to the date of demise. 


أحر حه الدارقطين رالشانمى وفیرها كما ل التلخيسص e‏ ۸۲/۲ رتال التووى سند ۰ M‏ 
صحيح كما لل نصب الراية TAN‏ 
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The Saffs 


In a congregation of males and females, the males 
will occupy the front rows, followed by the 
children and then the females. Sheikh Abdur 
Razzq (211 А.Н) 2. , narrated the following 
hadith in his Musannaf. l 


سأل رجحل أنس بن مالك رضى dl‏ عنه هل كن الساء يشهدن الصلاة E‏ 
رسول ال صلى الله عليه وسلم قال ايها ال | اذا قلم قال رول لله صلى الله 
عليه وسلم : حير صقوق التساء الصف الوسر وخر صرق السااء الصف 


15 
paali‏ وعو صفوف Jis J‏ الصف القدم وشر صقوف الرحال الصف الور 


Translation: 
A person asked Anas Ibn Malik № whether the 


women attended the congregation with Rasülulláh 
9. He replied in the affirmative and said that is the 
reason for which Rasülullih % mentioned, "The 
best saffs of the Women are the last saffs and the 
worst saffs of the Women are the front saffs. The 
best saffs of the males are the front saffs while the 
worst saffs of the males are the last saffs." 


r 
:قال تال‎ 
Ant dl عن‎ as je الجساعة الا‎ eel WA المتف لمبد الرزاگ ج ۳ ص‎ 

5 ها MA‏ وحم موف الا 


رسول الله صلى الله عليه وسلم خير صفرف الرحال أرهسا وش 


Tray ; з. 
ن نسب الرا‎ oa الاحادیت ف هذا‎ Ља, uj آحرها وشرها‎ 
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Recitation 


When one performs salah behind the Imam, one 
will not recite anything from the Qur'án. Only the 
tasbihs and du'ás will be recited. Allah Æ says in 


the Holy 7 


16 ووس وود‎ IIDC BP ote LE т 


,32 
145 قرع STA‏ فاستومرا aly d‏ لملكم حون 


Translation: 

"When the Quran is being recited, listen to it 
attentively and remain silent in order that you 
obtain mercy.” 


Imam Muslim Ibn Најјај (261 А.Н) رعاط‎ has 


narrated the following words: 


”© 17 
واذا ری قأتصتوا 


Translation: 
Abû Misa Ash’ari #4 reports that Rasülulláh Ж 
said, "When the Imám recites, remain silent." 


This hadith explicitly indicates that when one is a 
muqtadi, onc has to remain silent. 


سورة الأعراف ۲۰۸ * 


صحيح مسلم ج ١‏ ص ۱۷٩‏ السحة АДЕ PU‏ وحدیست ٩۳‏ ص ۷۲۲ دار الام ۱ 
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Imam Abû Abdillah Ibn Májah Al-Qazwini: (273 
А.Н) ûl رح‎ has narrated the following hadith: 


عن حابر رضى الله عنه قال قال رسول الله صلى الله عليه وسلم من كان له امام فقراعة 


الامام له قراءة " 


Translation: nx 
Jábir 4 reports that Rasülulláh & said, "Whoever 
has an Imam, the recitation of the Іпат will 
suffice for him." 


Departing from the Musjid 


It is makrüh for females to attend the congregation. 
However, if the congregation happens to have both 
males and females, the women must be allowed о 
depart first. Imam Sulaiman Ibn Ash’ath Abû 
Dawid (275 А.Н) ره ان‎ has narrated the following 


hadith in his Sunan: 


عن ام سلمة رضی الله عنها قالت كان رسول الله صلى اله عليه وسلم إذا سلم مکث 


وو 
Sus‏ وكانوا يرون أن ذلك كيما s‏ النساء قبل الرحال 
سس 
واحد بن منيع ل "душы‏ 


الاول على شرط الشيخين JU‏ 


مكن ابن ماحه ص حديث حابر هذا آحرحه عيذ بن LA‏ 
الحانظ البوصيرى الشانعی ن اتحاف للهرة: اسناد حديث حابر 

على شرط مسلم لاغاف ш‏ مامش للا العا «(tef‏ 
اه لباک ut‏ وحدیث ۱۰۸۰ ص ۱۳۰۰ دار لس ] p‏ 


سنن Jl‏ داود ص VEN‏ 
udis el,‏ والسالی وابن ماج 
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Translation: | 
Umme Salmah 4 reports that Rasilullah #® used to 


wait for a little while after making salam in order 
for the women to depart before the men (from the 
musjid). 


عن آعاء بنت of‏ بكر رضی الله عنهاقالت سمعت رسول الله صلى الله عليه وسلم يقول 
من كان منكم يؤمن بالله واليرم الآخر فلا ترفع رأسها حى يرفع الرحال رؤوسهم 


كراهية أن oia‏ من عورات Pur А‏ 


Translation: 

Asma Bint Abt Bakr 4 reports that she heard 
Rasülullàh saying, "Whoever from amongst you 
believe in Allah and the Last Day, should not raise 
her head before the men: have lifted their heads. 
This is in order that you do not see the aurah 
(private parts) of the men.” 


In those days, the men used to wear a sheet as a 
lower garment. During prostration, there was the 
possibility of their private parts being exposed 
from the rear. Therefore, the women were ordered 
to raise their heads from sajdah after the men. 


ستن ul‏ داود ص ۱۲-۱۲۳ حديث أسماء بت ul‏ بكر قال الزى ل تحفة الاشراف يمد 28 
ان ذکر له طريقا أخرى فبها رهم من أحد الرواة قال : واحفسرظ حدیث معصر یمین pte‏ 
ago‏ المذكرر us‏ الاشراف ۲۵۱/۱۱ М,‏ قول الحافظ التلری بان مول Ји жя‏ تقد قال 

БАН‏ ال التقريب Jer‏ أن بكرن عبد الله بن كيسان وهر ثقة diy‏ أعلم. 
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Perfume 


Imám Muslim (261 А.Н) à. , has narrated the 
following hadith in his Sahih: 


عن زينب امرأة عبد الله بن مسعود رضى الله عنهما قالت قال لنا رسول الله صلی الله 


2 
عليه وسلم إذا شهدت |حدنکن السجد فلا تمس طيا 


Translation: 

Zaynab, the wife of Abdullah Ibn Mas'üd æ said 
that Rasálulláh £& said, "When any of you (women) 
come to the musjid, do not apply any perfume." 


Imam Muslim (261 А.Н) iı, has also narrated the 
following hadith: 


عن اي هريرة رضی الله عنهما قال قال رسول الله صلی الله عليه وسلم Ы‏ امرأة أصابت 


2 
بخورا فلا تشهد معنا العشاء الآخرة 


Translation: 

Abû  Hurairah 4& reports that Rasülulláh © said, 
"Whichever woman applies fragrance should not 
eet Se 


رمه TR‏ ایح ج ۱ ص ۳۱۲ دار القكر - uta] e‏ 21 
= الاكستانة 


2 د‎ К 
الخة‎ M ۱ص ۳۱۲ دار الفکر - بيروت وص‎ 
الا کسانية‎ 


صحيح مسلم و مشکرة الم ایح E‏ 
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attend the Isha salah with us." 
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CHAPTER 2 


DIFFERENCES IN LAWS BETWEEN 
MALES AND FEMALES 


The Shari'ah has taken the physical differences of 
males апі females into account, thereby 
differentiating in the postures of saláh. Just as there 
are differences in salah, so too are there numerous 
differences in almost every aspect of worship. 
Hereunder we enumerate a few examples of the 
differences in laws between males and females. 


Menstruation 


Imam Muhammad Ibn Ismail Al-Bukhári (256 
A.H) zm, has narrated the following hadith: | 


عن معاذة أن امرأة قالت لعائشة رضی الله عنها أتجرئ إحدانا صلاتما اذا طهرت فقالت 
أحرورية أنت قد كنا عيض مع البى صلى الله عليه وسلم فلا يأمرنا به أو قالت فلا 


23 
ed 


Translation: 

Muázah reports that a woman asked Áishah d | 
whether а woman should make qada (amends) of 
her saléh when she is purified from her 
menstruation. Aishah Ж replied, “Are you a 


سب 


PIPER 
YSU y U دار السلام ر ص‎ 1٩ صحیح البخارى ص‎ 
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Kháriji*? While we were with Rasülulláh && he did 


not command the menstruating women to make 
дайа of their missed saláhs."- 


This hadith indicates that а woman who 
menstruates does not perform salah while she is 
menstruating and when her menstruation is 
complete, she does not have to make amends for 
her missed saláhs. This ruling applies only to 
woman. The menstruating women used to keep 
away from the Musalla (Eid Gah) as mentioned by 


Imam Bukhari (4 er): 
ناما ایض فیشهدن جماعة السلمین ودعوقم ویعتزلن مصلاهم‎ 


Translation: 
Umme Atiyyah & reports that the menstruating 


women attended the congregation of the Muslims 
and their du'à but kept away from their place of 


salah. 


Permission 


If a woman wants to attend the musjid, she has to 


^ А deviated sect who lived in Harürá near Kufa and who 
regarded making qadã compulsory after a woman is purified 


-from her menses. 
D ад UATE صحیح البخاری ص دار السلام ر ج ۱ ص‎ 


N 


38 


ask her husband for permission. Males have not 
been commanded to seek the permission of their 
Spouses before attending the musjid. 


Imám Bukhari (256 А.Н) s. ., has narrated the 


f P) 


following hadith: 


عن سالم بن عبد الله عن أبيه عن ull‏ صلی الله عليه وسلم قال اذا استأذنت امرأة 
أحدكم فلا عنعها 


Translation: 

Salim narrates from his father who reports that 
Rasfilullah # said, "When any опе of your wives 
seeks your permission, do not prohibit her." 


Azàán 


It is mentioned in Musannaf Abdur Razzáq": 


عن ابن عر : لیس على التساء آذان 


Translation: 


^ 25.2 ع یس تست 
صحيح البخاری ص NYT‏ دار اللام وص SATs‏ الاک ад.‏ 2۶ 

з ee а‏ سو ااي ا 
ашуу ۳‏ من tel cate‏ موفوعا من الكامل لابن عدى ره م قال وهذا و 
» ابن ابلوزی ن gindi‏ وتال هنا لا نعلمه مرقرعا انا هو شي يروى عن الحسن البصری وراه 


الحمى ورده الشيخ ف Sl, “Ly‏ أعلم. 
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“Abdullah Ibn Umar æ states that there is no azán 


upon women.” 


Ibrahim Nakh'î (96A.H) »---, a great Tábi'i and 
Jaqih (jurist) of Iraq who was also the teacher of 
Imam Abû Hanifah ».—, states that azán and igámah 


are not compulsory upon women. 


Clothing 


As mentioned previously, a woman has to cover 
her entire body before she can perform salah. 
However, the minimum requirement for males is 
from the navel to the knee. 


The Saff 


In congregation, a woman has to stand behind the 
saff of the males and children. 


Imám Bukhari (256 A.H) رماث‎ has narrated the 
following hadith #: 


عن نس بن مالك رضی الله JU ше‏ صلیت أنا ويتيم ف بيتنا خلف النبي صلی الله عليه 


وملم cie ul;‏ ام سلیم 


Translation: 


صحح الحاري ج ١‏ ص ۱۰۱ السحة الباكسستانية و حديسث ۷۲۷ مي ۵۸ فار السلام 3 


Is 
& 


“Ames Ton МШШ 4 sys tht be ad a opa 
peviomed sz in бен home behind Вагыйз 
3 wake бе mx: of Ams = Ummu Sukim 2 
слой behind бетэ” 

Vets бай indcztes ta even if а women is alone, 
she bes to stand behind the szfis of the males and 
will aot jon the males in ther 2f. 


Prompting 
The following hadith is mentioned in Sahih 
Bukhari 


عن لق هريرة وضی Syed‏ صلى الل عليه وسلم قال 22:000649 


2 


للرحال 
Translation:‏ 
Abi Hurairzh 2, reports that Rasülullàh Æ said,‏ 
"Clepping (of the palms) is for females and tasbih‏ 
(saying subhánalláh) is for males.”‏ 


The jurists have interpreted this hadith to mean that 
when an incident occurs in salah eg. the Imám errs, 


then de Mugtadis (followers) should prompt him 
by either saying iW for males while females 


Шш‏ سس 


: .2 
5 بح بار ص атт‏ السلام = ١ E‏ عى PINT‏ 


It is sated in Iêus-Sunar. 


ro اتکی 109 لآ ر ا رقع‎ Mz اة م‎ Ns 


Translation: 

“It is not permissible for a woman to raise ber 
voice in salah.” 

Jumu'ah 


Imám Abû Dawid (275 AH) رهظ‎ has narrated the 
following hadith: 


عن طارق بن شهاب رضی الله عته قال قال وسول الله صلی الل عليه وسلم الجمعة حق 


واحب على کل مسلم لل جماعة الا على أربعة عبد ملوك أو امرأة أو صب "ше j‏ 


30 ۱۵4 ص‎ ۲ уи 


مت أن داود ص лет‏ هذا الحديث قال النورى ee‏ الحلاصة عن قول أى d, db эў»‏ رای الى 31 
صلی الله علب وسلم وام بسح منه قال هذا غير قادح فق الصحة فاته یکرن مرسل gre‏ وهو ые‏ 
والحديث على شرط المحیحین وقال الیھقی فى سے ۱۸۲/۲ : هذا الحديث وان كان فبه ارسال فهو 
مرسل حيد وطارق من A‏ امین ومن رای ای صلی الله عليه وسلم وان لم cont‏ منه al y‏ شواهد. 


Translation: 
Tariq Ibn Shihab à reports that Rasülulláh A said, 


"lumu'ah is compulsory on every Muslim with 
congregation except on four people: a slave, a 
woman, a child and a sick person." 


Imim Abd D&wüd (275 А.Н) su, also narrates the 
following  hadith: 


وال رواية أم مطید رضى الله عنها ولا جمعة علینا Ау‏ عن اتبا ج ابر" 


Translation: 
In the narration of Umme Atiyyah 4 it is 
mentioned that Rasülullüàh ® said that Jumv'ah is 


not obligatory upon women and he prohibited us 
from following the janázah. 


Kafn 


The kafn of a woman differs considerably from that 
of a man. The way her hair is plaited is also 


————— Uu 


رانظر نع الراية ۸۲ وتلحيص الیو 0/5 ومع ذلك تند أخرحه للام موصرلا رتال BAH‏ 
کک شر i E‏ 

alos‏ دارد حدیث ۱۱۳۹ ص ۱۳۰۷ دار 
ce i‏ وابن اقيم ونقله Ай‏ ل الفتح باب اناع اء 
أورده لل تلخيص rely ptt‏ وعزاه الى ابن SEP‏ کی 


السلام و ص 178 Le asd‏ سكت عليه a‏ 
gids‏ وعزاه الى الطيراق وسكت عليه وكذلك 
ول آحده a‏ للطبوع رل علم. 
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different.” 


Following the Jandzah 


lmám  Bukhüi (256 AH) عاط‎ narrates the 
following hadith: 


هن أم عطية انما قالث bel‏ هن اتبا ع المننائز ولم يعرم "udo‏ 


Translation: 
Umme Atiyyah œ said, "We were prohibited from 


following the janfzah and this order was not 
emphasized upon us." 


The jurists have concluded from this hadith that it 
is makrüh tanzîhî for females to follow the janázah. 


Hajj 
Hajj is obligatory on both males and females but 
females have an added condition of travelling with 


the husband or а mahram. Imêm Abi Dâwûd (275 
А.Н) رت ند‎ narrates the following hadith: 


عن أي هربرة رضی الله عنه JU JU‏ رسول الله صلى الله عليه وسلم JAY‏ لامراة مسلمة 


انظر صحيح الحاری ص ۲4۸-۲۷ دار السلام ر ص ۱١۸‏ الخة ax‏ 2 
صحیح البحاري ص 1901 دار السلام ر ج ١‏ ص е Suas ААМ‏ 24 


S 
تساقر مسيرة ليلة إلا ومعها رحل قو حرمة متها‎ 


Traaslation: 

Abû Hurairah & reports that Rasilullah £ said, "It 
is not permissible for a Muslim woman to travel 
the distance of a day's journey without a mahram 
male." 


Imam Abi Dawid (275 A.H) رم‎ also narrates the 
following hadith: 


عن af‏ سعيد رضی الله عنه قال قال رسول الله صلی اف عليه وسلم- BAY JEY‏ 
تؤمن Sb‏ واليوم الآحر أن تسار سقرا؛ قوق MO‏ فصاعدا الا ومعها آبوها أو آحوها 


أو زوجها أو ابنها أو ذو ep‏ 


Translation: 
Abi 5215 4 reports that Rasülulláh & said, "It is 
not permissible for a woman who believes in Allah 


and the last day to travel for three days or more 


without her father, brother, husband, son or 
mahram." і 


ج Se‏ 
۲ , مر د 3$ 

(LO Hof ملم وت‎ ee jl یروت‎ агааби ye Ye 
الاشراف وعزاه للترى الى اللخارى ف لحر‎ 
» 

plac ببروت قال ل ترى فل‎ NK ١ 
umm بن يحى عن أن سعد‎ 


ستن ul‏ داود 


ستن al‏ داود ج اص 
والترمقی واين ماحه aly‏ جه الیخاری ومسلم من حديث OP‏ 


45 


Ihrám of a Woman 


The ihrám of a male differs considerably from that 
of a female eg. a male cannot wear sewn clothing 
while a female can. A woman does not shave her 
head to come out of ihram. Males have to shave the 
head after coming out of ihrám. Imám Abü Dáwüd 
رید‎ narrates the following hadith: 


عن ابن عباس رضی الله عته أن رسول الله صلی الله عليه وسلم قال ليس على д> дсй‏ 
ما على الناء لت ” 


Translation: 
Ibn Abbas # reports that Rasüluláh Ж said, 


"Women do not shave their heads completely; the 
only trim their hair." 


Divorce 


Nikâh is consummated by both males and females, 
but only the male has the right to issue a talág 
(divorce). Imam Ibn Májah (273 А.Н) رت ط‎ 5 


the following hadith’: 


37 المكتبة العصرية بسیروت قال الحاتظ ن التلخيص ۲۹۱/۲ : رو‎ ٠١١ داود ج ۲ مس‎ al 
والبخارى ل التأريخ‎ FN داود والدارنطن والطواق من حديث ابن عباس وقواه ابر حاتم ن‎ Md 
. ابن القطان ورد عليه ابن للراق فأصاب‎ del 


M 
* ص 1۷۲ دار الفكر - بيروت‎ ١ منن ابن ماحه ج‎ 
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ul‏ الطلاق من dal‏ بالساق 


Translation: 


"Talüq (issuing a divorce) is only the prerogative of 
the male." 


Polygamy 


A male has the prerogative of marrying four 
women while a female can marry only one male. 
Allâh 38 says in the Holy Qur'an: 


» 
فانکحرا ما طاب لکم من النساء مشق وثلاث ورباع 


Translation: 


“Marry women who please you whether two, three 
or four." 


The Ghair Muqallids 


The Ghair Mugallids, who claim that there are no 
differences in the salfh of males and females, 
themselves differentiate between 
Hereunder follow some examples: 

1. In their musjids, the males are appointed as 
Em but no musjid of theirs has a female as an 


the sexes. 


2. Males are always muazzins in their miusjids and 


سورة الاء آبة ۳ W‏ 
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never a female. 
3. The Igámah is only called out by males. Females 


are never given this task. 
4. The males always stand in the front saffs. The 
females are made to stand in the rear. 

5. Most of their males perform saláh bare-headed. 
The females however, do not discard their scarves 
ог burqás. | 

6. Most of their males leave their elbows and shins 
exposed іп saláh. However, their females do not 
perform saláh in this manner. 

7. The females cover their whole bodies in saláh; 
not the males. 

8. The males stand with their 


the women do not do this. 
It will be the height of immodesty to see women 


standing with their feet wide apart in saláh. 


feet wide apart while 
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CHAPTER 3 
PROOFS FROM THE AHADITH 


Imam Ahmad Ibnul Husain Al-Bayhaqi (458 АН) 
ù~, has mentioned a principle which is the basis of 
the differences found in the salah of males and 
females. He says, 


وجماع ما يفارق الرأة فيه الرحل من أحكام الصلاة راجع الى الستر وهو ui‏ مأمورة بکل 


ما كان أستر طا والأبواب الى تلى هذه تكشف عن معناه P‏ 


Translation: 

"The separating factor between the laws of salah of 
males and females is that of concealment. A 
woman is commanded to do all those actions which 
aré more concealing for her. The succeeding 
chapters will reveal this distinguishing factor." 


Clothing 


Imam Bayhaqi (458 А.Н) ù, narrates the following 
hadith: 


sett‏ الا 


عن عائشة رضى الله عنها عن النی صلی الله عليه وسلم أنه قال Y‏ تقبل صلاه (ure‏ 


التن الكبرى لليهقي ج ۲ ص ۲۲۲ me‏ 
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Translation: 
Aishah æ reports that Rasülulláh && said, "The salah of a 


woman is not accepted unless she wears a veil." 


Imam Abû Bakr Ibn Abi Shaybah (235 А.Н) عاط‎ 
narrates: 


عن جحاهد Uf‏ امراة لم تغط شعرها لم تقبل لها صلاة* 
Translation:‏ 
Mujahid (104 А.Н) >. ~, reports that whichever woman‏ 
does not cover her hair, her saláh will not be accepted.‏ 


It is reported in the Musannaf of Ibn Abi Shaybah i, 
(235 A.H): 


عن عائشة رضی الله عنها Ш‏ سئلت عن الخمار فقالت Ul‏ الخمار ما واری البشرة 


a 


رالشعر 
Translation:‏ 
Aishah 4 was asked about the khimár. She replied that‏ 


the khimar was a veil that concealed the skin and the 
hair. н 


البيهتى Ye‏ ص ۲۳۳ قال الحانظ ل بلرغ السرام: رواه YA‏ السالى وصححه ابسن m‏ 


M 
۲۳۰ شية ج ۱ ص‎ dl uy الصنف‎ 
9 ۲۳۰ ص‎ Y الصتف لابن آن شية ج‎ 


Imûm Abd Dawid (275 АШ) dees has related a similar 
hadith from Umme Salmah i in whieh a khimár and a 


long cloak have been mentioned.” 


Raising the hands 
Hafîz Nürud-din. Haythamt (807 АШ) м, states: 


عن والل بن حجر رضی الله JU JU ue‏ رسرل الله صای الله le‏ وسلم يا ابن حجر اذا 


"Maid els y Jal ACM يديك حااه أذليك‎ Jas صایت‎ 


Translation: 


Wail lbn Myje لد‎ states. that Rasululah NA sald to 
him, "O Ibn Hujn when you perlorm salah, raise 


your hands till your ears while à woman should 
raise her hands till her chest." 


Imam Abd Bake lbn Abt Shaybah (235 AW) wc, 
narrates: 


е o»‏ يبه بن Зуу)‏ تال eal)‏ ام الدرداء IS 3 R‏ سین انتح 


سس 


سس 
“ 


А T‏ ابا Мы‏ و Ve‏ حلاص ۰ با الوم 
"m DARN А A hih‏ يارد رعحم ved Мы „ү‏ 


u 
باعلاو اسن‎ у Vil s A 


Me «№ 
ees al aes 
۱۳۱ ale 

M 
هار‎ ۳ ul М Why ves 


‘Translation: 
“Abde Rabbih Ibn  Zaytün said that he ۷ 


Ummud-Dardà raising her hands parallel to her 
shoulders when beginning salüh." 


Imam Abd Bakr Ibn Abi Shaybah (235 А.П) $^, 
has also narrated the following tradition: 


هن هطاء أله ستل هن المرأة كيف ترقع Da Ya‏ قال سار "ad‏ 


‘Translation: 
Ath мх, (a Tübi'), was asked how a woman should 


raise her hands in salah, He replied that she should 
raise them till her breast, 


Based at the headquarters of Islam, Makkah 
Mukarramah, AtA رمد‎ used to issue this fatwá 


(legal verdict), 


Imam Abd Bakr lbn Abt Shaybah (235 AH) м, 
narrates: 


LL] 
ارام يلديها الى ايها‎ МАЙ ابا لا استانحت‎ dag ھن سماد أنه کان‎ 


sea — e! 


ЫК КАШКА Red لابن أن‎ tinal 
1 
tal 


“ є 


W 
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Translation: | 
“Hammâd Ibn Salmah Al-Basr (91-167 А.Н) au, 


used to say that a woman should raise her hands 
parallel to her breast when beginning salah.” 


Hammad (167 A.H) à, was based in the centre of 
Islam, Küfa, where he used to issue the fatwá 
according to the above-mentioned hadith. 


The narration of Ibn Juraij ری نش‎ has been mentioned 
as follows: 


عن ابن حریج قال قلت لعطاء تشور il M‏ بيديها بالتكبير je AS‏ قال Y‏ ترفع بذلك 
پدیها كالرجل راشار فخفض يديه حدا وجمعهما اليه جدا وقال ان للمرأة هيئة ليست 


لارحل وان ترکت ذلك فلا حرج" : 


Translation: 

(The teacher of Imam Bukhari ورد‎ Abû Bakr Ibn 
Abi Shaybah [235 А.Н] 4.—, narrates that) Ibn 
Juraij da, asked Ata mz, whether a woman should 
gesture with her hands like a male when making 


takbir. Ata replied that she should not raise her 


hands like a male. Then he 


tal 


53 


is unlike a man. And if she leaves that, there is no 


harm." 


The Muslim Ummah continued this practice over the 
centuries. Imám Zuhr? dı, used to issue the same fatwü 
in Madinah Munawwarah. In view of these narrations, 
the Fuqahá ‘have issued the following ruling as 
mentioned in the authentic work of Allámah Burhánud- 
Din Al Marghináni (593 А.Н.) 4 ری‎ namely Ai-Hidáyah: 


"u والمرأة ترفم يديها حذاء منکبیها هر الضحيح لاله استر‎ 
Translation: 
“A woman should raise her hands till her 
shoulders. This is the correct view because there js 
more concealment in this posture for her.” 


During this era of virtue, not a single individual 
objected to this practice because there were no 
Ghair Mugallids present at that timc. 


This is the only time the hands will be raised. 
Thereafter, before rukü', afier rukü' сіс. the hands 
Will noi be raísed. Alqamah has narrated the 
following hadith in this regard: 


قال عبد الله بن مسعود رضي الله عنه الا اصلی بكم صلاة رسرل الله صلسمی الله علیسه 


اثبع 


90 
سروت‎ dl دار الكت‎ ٠١ ص‎ ۱ g adi 
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ot ۳ 
رسلم فصلی فلم يرفع يديه الا فى اول مرة‎ 
Translation: : 
‘Abdullah Ibn Mas'id # states, "Should I not 
perform the salah of Rasülulláh Æ for you?" Then 


he performed salah and did not raise his hands 
except in the beginning.’ 


Placing the Hands 


The erudite scholar, Allamah Abdul Hayy 
Luckhnowi (1264-1304 А.Н) (à. writes: 


P. واتفقوا على أن السنة لمن وضع اليدين على الصدر لأته أستر‎ 
Translation: 
"As for women, the jurists are unanimous that it is 
sunnah for them to place their hands on their 
bosoms." 


There is ijmd (consensus of opinion) on this 
mas'alah. According to the Qur'án and Hadith, the 
one who opposes тй is destined to hell, 
According to the Hadith, the one who cuts himself 
off from ijmd isa satan. 


It is regrettable that the 


Ghair M idî 
perform salah just like uqallidîn males 


the females (with their 


и 
PAH ریت ۲۰۷ ص ۱۹۹۳ دار‎ 


ISU لد‎ oq 
А 181 السعاية ج ۲ صن‎ i جامع الترمدى‎ 
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hands on their chests etc.). In a certain town, there 
were no Ghair Mugallids. A Ghair Mugallid 
happened to perform salah there. Observing him 
perform salah in this new style, two men began 
commenting. The one said it is very strange that 
Allah has made this person a male but he is 
performing the salah of women. The second person 
remarked that he must have learnt how to perform 
salah from his wife and is therefore following her 


instructions.” 


Sajdah 


Imam Abû Dawid (275 А.Н.) »—, has narrated the 
following hadith in his Mardsil: 


عن يريد ين أن ست رضی الله نه أن رسول الله صلی الله عليه وسلم مر علي امرآئین 
تصلان Лә‏ ادا Cee‏ فضما بعض اللحم إلى الأرض فان الراة لست لي ذلك 


LI 


А‏ حل 
Translation:‏ 
Yazid Ibn Abi Habib states that Rasülullàh d&‏ 
passed by two women who were performing their‏ 
saláh, He said to them, "When you prostrate (go‏ 
into sajdah) then make parts of your body touch‏ 
the ground because a woman is unlike а man in‏ 
CPUS M E а.‏ 


7 » 
سرع رساال MAS‏ تمد dit‏ 


in‏ ان هلا 


м 
وطلب في اس‎ ET ia + A وس ار سلاا و‎ d وض‎ 


-Å 2‏ - انان 
we Беди‏ - با" 


these aspects.” 


manates de‏ عاط Bayhagi (458 AH)‏ قح 


Ex x. 
following جح‎ 


رہ عد الله Gigs Hs, A ге‏ قال رسول 4 صل له عليه سے 2 حت 


STD‏ الصلاة ومع قحتها على s BSS‏ وا سحنت كعقت عها ف 


Abul Ibn Umer 4 reports that Rasülullóh Z 
sii "When а woman sits during salah, she should 
Place her one thigh over the other and when she 
pronrztes (goes imto szjdzh), she must attach he 
somah to her thighs (Le. her stomach and thighs 
mu touch) so that it is more concealing for her 
indeed Allah Æ looks at her and tells the angels, 
"О My angels, bear witness that I have forgiven 


1,2,2 الرحال آن‎ AS صحودهن‎ дш ET 
" 5 
a - له .7 کے قد‎ 2 p 
ھے۔‎ 5 ¥ cl اق يتريعن وکال یا معتر‎ s | و یاعر‎ Зь الرى وجرا‎ 
x 
= 


Ru M са, HOES صلاتکن‎ ЗА) 


Translation” 

Aba Said Kiudî & sys that Resilullzah ã seid. 
“The best saff for the men is the бош seff while the 
women is the last ند‎ He used to 
command the men to completely stretch out when 


sit cross legged) and he said, "O women, do not 
raise your glances in salah in order to look at the 
satr of the males. 


Imim Aba Bakr Ibn Abi Shaybeh (255 А.Н) رید‎ 
quotes the following statement of Ali 5: 


فدات 8 n‏ 
عن ى رصى ات عه فان دا صلت шешз к)‏ ولتضم Luis‏ 


اسلإ _ 
لسر الكدوى اتی Y p‏ ص ۲۲۳-۲۲۳ قال هقی رمه لل : وقد روی يه E esum‏ 
صمیمات لا يتح باتاضا أحدعما هنا لغنیت وان لدبت الاق 
انمت لای آن شب عا ص ۲۷۰ A‏ على کر ونحد وكا تنه عر ope‏ صد أعرحسه یر 9 
®.Ў‏ س طریق اسرایل عى أى اسحاق عن دخارت عل على وأحرحه اس I‏ شسية عن أق 
احرص عن أن اسحاق peer‏ من طر يق أن الاحسوص بال اد کسور. 
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Translation: 

It is reported that Ali " said, “When a woman 
performs salah, she must practise ihtifáz* and keep 
her thighs close together.” 


Imam Abdur Razzág (211 А.Н) ù, has quoted the 
following hadith in his Musannaf 


Pus وعن على قال إذا سجدت الرأة فلتحتفز ولتلصق فخذيها‎ 
Translation: 
Ali ф says, “When a woman prostrates, she must 


practise „fz and keep her thighs close to her 
stomach. 


The following narration has been quoted by Imâm 
Bayhaqi (458 A.H) maa: 


lerini فال على رضى الله عنه [ذا سحدت المرأة فلتضم‎ 
Translation: 
“Ali æ said that when a woman performs sajdah, 
she must keep her thighs close together.” 


== ke 
" Thtifaz: to lean on one side and rest on the posterior. See 
ج ۱ ص ۹۸ - کراتشسی - باكستان‎ cM لغات‎ 

الصف لبد الرزاق ج Y‏ ص ы ATA‏ 

الستن الکبری لليهقى ج ۲ص ۲۲۲ 9 
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The following narration appears in Kanzul Ummál: 


عن ابن عمر رضی الله عنهما قال وإذا سجدت آلصقت بطنها بفخذيها کاستر ما يكون 


al 


u 


Translation: 
“Ibn Umar states that when a woman prostrates, 


she must let her stomach touch her thighs in order 
to make herself completely concealed.” 


Imam Abû Bakr Ibn Abi Shaybah (235 А.Н) عاط‎ 
narrates the following statement: 


عن ابراهیم"" قال إذا سجدت المرأة فلترق بطتها بفخلیها ولا ترفع عحزتما ولا ӘМ‏ كما 
يمال بر ° 


Translation: 

“Ibrahim м.>, says that when a woman prostrates, 
she should join her thighs to her stomach without 
raising her posterior and without stretching her 
limbs out like a male." 


The following words have been narrated by 


كبر المسال ج 6 ص ۱۱۷ * 


رل NNAS‏ لامام محمد الشيبان مع تعليل الشسیخ أبسر الرفاء الانفان Ve)‏ ص TAY‏ 
۸ : فانظر اثرال الامام النضعى الق رويت عنه ЫЎ у‏ عن غسيره مضطربة متض‌ادة ليسا ينها 
پعضها يزيد مذهبنا وبعضها يخالفه. دار الكتب ЧАН‏ 
الصنف لابن al‏ شبية ج اص ۲۷۰ 6 


60 
Ibrahîm Nakha' ù e: 


عن ابراهيم قال إذا سحدت ЙИ‏ فلتضم فخذيها ولتضع بطنها عليه“ 


Translation: | 

"Ibráhim رت‎ said that when a woman prostrates, 
she must draw her thighs inwards and place her 
stomach on them.” 


The following narration has been reported by Imam 
Mujahid (104 А.Н) man: 


عن بحاهد أنه كان يكره أن يضع الرجل بطنه على فخذیه إذا سحد كما تضع "AM‏ 


Translation: 
“Mujahid used to dislike that a man attach his 


Stomach to his thighs in prostration as a woman 
does.” 


Hasan Basri m~, is quoted as follows: 
تضطم ال السجود“‎ TAN عن هشام عن الحسن قال‎ 


Translation: 
“Hisham reports from Hasan who says that a 


این * 
این که 
این 66 
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woman should draw herself closely together in 
sajdah.” 


Imam Abdur Razzüq (211 А.Н) ».——, narrates as 
follows: 


ی إعراهيم فال کاست pF‏ المرأة أن تضم ذراعها ربطنها على فخذیها إذا صحدت ولا 
تحال كما JU‏ الرحل لكى لا ترفع "Uses‏ 

Translation: 
“Ibrahim (му says, "A woman used to be 


commanded to place her arm and her stomach on 
her thigh when she goes into sajdah and not to 
spread her limbs out as a male docs so that het 
buttocks are not raised." 


Allamah Abul. Qasim Al-Harawi (224 AH) مه‎ 
narrates: 


بت لی ادا مني ار سبل meh‏ وانقا صلت الرأة uma‏ أى تتضام اذا حلست راذا 


- 
а 


Translation: 

“ Kd as Г 
..When a woman performs sali, we mas 
contract herself when sitting and proram * 


Allimah Muhammad Tahir Alspach (a ۲ 


a 
۱۳۵۸ ج ۲ ص‎ Sod السب اسه‎ 


ge Re بر الک‎ 5 ۵ ы 
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~ı a narrates: 


رحدیث علی: اذا صلت ЙД‏ فلتحتفز اذا حلست واذا سجدت ولا تخری أى تتضام ‏ 
oz‏ 9 
ym‏ 

Translation: 

"When a lady performs saláh, she must contract 

herself when she sits down and when she goes into 

sajdah and she must not spread her limbs out." 


Based on these narrations, the Fuqahá have issued 
the following ruling: 


"u ذلك آستر‎ oF بطنها بفخذيها‎ dj والراة تتحفض فى سجودها‎ 
Translation: 
"A woman should contract herself in 'sajdah and 
Join her stomach to her thighs because this is more 
concealing for her." 


The Sitting Position 


It is mentioned in the Musnad of Imam Abi 
Hanifah (150 А.Н) dı: 


عن ابن عمر رضی الله عنهما أنه سل كيف كان التساء يصلين على عهد رسول الله 


جحمع ار الأنرار ج اص ۰۱ - مكتبة دار الايمان — المدينة sy,‏ - العرية السعردية ө‏ 
المداية ۱ ص ot‏ دار الكتب العلمية - بيروت و ج ۱ ص ۰ التسخة ае SU‏ 70 
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صلى الله عليه وسلم قال كن يتربعن ثم آمرن أن يحتفون'” 


Translation: 
“Abdullah Ibn Umar % was asked how the women 


performed. their salah during the era of Rasülulláh 
8. He replied that initially .. they performed 
tarabbu'. Then they were ordered to draw 
themselves close together and lean onto one side by 
resting on their left buttocks and completely 
contracting themselves.” 


Tarabbu' is to sit cross-legged. This narration 
indicates that initially the women sat in the position 
of. tarabbu' but this command was later abrogated 
and they were then ordered to draw themselves 
close together and lean onto one side by resting on 
their left buttocks and completely contracting 
themselves. 


Sheikh Abul Wafa Afgháni dı, writes: 


no. r 
وهذا أقرى وأحسن ما رری ن هذا الباب ولذا احتج به امامنا وجعله مذهبه واخحذ به.‎ 


Tuo, Ka. ы-у :‏ 
حامع السانید ج ۱ ص ۰۰ دار الباز 
وقال الشیخ ظفر أ-مد عدمان: ربه بظهر لكل من له كة أن مسانید الامام معتيرة متسده 
ج و ااا 
عكف عليها Sl suh‏ عليها انحدئون د حا راحتصارا وجمعا وترتيا وزيادة واحتجا 
зеп ох 3‏ 
Wael,‏ اعلاء اتن ج TEM T‏ 
2 
۲ ۰ دا 
ads‏ الشيخ ابر اوفاء ata‏ على كناب الآثار للامام عمد الشسبيان جا ص PVA‏ 
t‏ الكتب العلمية. 


Translation: | ۱ 
“This is the most authentic narration of this chapter i.e. 
the sitting position of women. It is for this reason that 
Imam Abû Hanifah (s. ^ has made it the basis of his 
math-hab.” 


Imam Abû Bakr Ibn Abi Shaybah? (235 А.Н) эш, 
narrates the following statement: 


عن اين عباس رشی الله عنهما أنه سكل عن صلاة امرأة فقال تجتمع T EEs‏ 


Translation: | 

When Ibn Abbâs 4 was asked about the salah of a 
woman, he replied, "She must draw herself close 
together and lean onto one side by resting on her 
ا جد‎ = 

З In another narration of Musannaf Ibn Abî Shaybah, one finds the 
following words: Jæ ji عن ابراهيم فال تقعد المرأة  الملاة كما يقعد‎ 

(الصنف لابن أي شيبة ج ۱ ص ۲۷۰ а‏ ادارة القرآن ۽ كراتشى باکستان) 
Translation: Ibrahim (Nakhaf) said, “A woman should sit in salah as‏ 
а man does" This quotation indicates permissibility. However,‏ 
Nâsirud-Dîn Albani has interpolated the words of this narration thus: `‏ 
تفمل الراة ن الصلاة كما يفعل الرجل (صفة صلاة النى صلى الله عليه وسلم ص۲۰۷) í‏ 

Translation: 3 
“A women should do as a man does in salah,” 

This interpolation has clearly changed the meaning of the. 
words and.is a misleading act on the part of à so-called 
Scholar of hadith. 
ч باکستان. وقد مر أثسر ابن‎ эзле - شيية ج ۱ ص ۲۷۰ - ادارة لقرآن‎ ul الصنف لابن‎ 
عاء. پسنده‎ 
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left buttock.” 


The following narration has also been quoted by 
Imám Abû Bakr Ibn Abi Shaybah (235 A.H) à 


عن خالد بن اللجلاج قال كن اكساء یزمرن أن یتریعن ن إذا جلسن ف الصلاة ولا جلسن 
جلوس الرجال على أوراكهن يتقى ذلك على الرأة dite‏ يكون منها الشيء” 


Translation: 

Khalid Ibn Lajlaj said that the women were 
commanded with /arabbu' when they sat in salah 
and that they should not sit like men on their 
buttocks. This is in order that nothing happens (eg. 
the revealing of any part of the anatomy). 


The Fuqahá took these narrations — intc 
consideration and delivered the following ruling: 


4 .إن كانت امراة حلست على اليتها الیسری وأخرحت رجلیها من الحانب الامن‎ 
7 
استر‎ 
Translation: 
“A woman should sit on her left buttock and ` 
position her legs out on her right hand side because 
this is more concealing for her." 


The above narrations indicate that Ibráhim Nakhat 


Ш ۲۷۰ ص‎ œ لابن آي شية‎ NU 
* ص ۱۱۰ التسحا الباکستانید‎ ١ دار الكتب العلمية - سيروت واج‎ ٠١ الحداية ج ۱ ص‎ 
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(96 АН.) z. -, used to issue the fatwa in Kufa in 
accordance with this practice while in Madinah 
Munawwarah, Mujahid (104 А.Н) 2. ~, did likewise 
as did Hasan Basri 5. -, in Basrah. 


During the era of the Sahábah 5, Tábiin and Taba- 
Tabiin 2..—, no one went against this practice while 


there is consensus of opinion among the Fuqahá as 
well. 


Amongst the Ghair Mugallídin, Amir Yamáni-has 
written ín Subulas Saldm that a woman should 
contract herself in sajdah while Mouláná Abdul 
Jabbar Ghaznawi and Molwi Ali Muhammad Sá'idi 
(of the Ahle Hadith sect) have done the same in 
Fatáwá Ghaznawiyyah and Fatawad Ulamé-e- 
Hadith respectively. In fact, Molwi Abdul Hagg 
Háshimí has written an entire booklet on this 
difference entitled, 


تصب العنود ف pid‏ مسألة بحا SN GAN‏ وع والسجود والقمود, 


These  ahádíth and áthár clearly indicate that the 
salah of females differs from that of males. 
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CHAPTER 4 
THE JURISTS 


Hereunder, we quote the statements of the different 
Imáms of fiqh concerning the saláh of women. 


The Hanafi Math-hab 


Allamah Muhammad Amin Ibn Abidin As-Shami 
(1252 А.Н) s—.,, the celebrated Hanafi jurist states 


that a woman differs from a man in several 
mas'alahs. He states: 


ترفع یدیها حذاء متکبیها ولا تخر ج Чем‏ من کمیها وتضع الکف على الکف تحت ثديها 
ants‏ ف ال رکرع قلبلا ولا تعقد ولا تفرح فيه أصابعها بل تضمها وتضع чем‏ على 

ر کسیھا ولا oF‏ ركبتيها وتضم ق ‏ رکرعها وسحودها وتفترش ذراعیها وتتورك d‏ 
التشهد وتضم فيه يديها تبلغ روؤس أصابعها ركبتيها و تضم فيه أصابعها وإذا تاها شىء 
ن صلاقا تصفق ولا تسبح ولا توم الرحل وتکره جماعتهن ویقف LY)‏ وسطهن ویکره 
حضورها ا جماعة وتؤخر مع الرحال ولا جممة علیها لکن تمد ما ولا عبد ولا تکییر 
تشریق ولا بستحب أن تسفر بالفحر ولا هر لي ابشهرية ... أقرل وقرله ولا حى 
ركبتيها صوابه وتحی بدون لا ۰ وقوله تبلغ روژس اصابمها ‏ ركبتيها مبئ على القول 


77 
بأن الرحل يضع يديه ف التشهد على ر كبتيه والصحیح СЙ‏ سواء . 


7 
0 $ 
١ Adie,‏ ص ۵۰۱ pall Joly‏ الرائل ج ١‏ ص ۴۲۰ وعبة لشملى ى شرح سية الصلی ме‏ 
Fe =‏ ل ۳۷۲ ۳۳۳ 
0 
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Translation: 

“A woman should raise her hands till her 
shoulders. She should not take her hands out of her 
sleeves. She must place her one palm over the other 
on her breast. She must bend only slightly in rukü', 
She will not spread her fingers out in rukü' but 
rather keep them close together and place her 
palms on her knees without clasping them. She 
must bend her knees slightly. She must contract 
herself in rukü' and sajdah. She must place her 
arms flat on the ground. She must sit with her legs 
out and resting on her posterior in tashahhud. In 
tashahhud, she must keep her fingers close 
together. If any mistake occurs in salah, she must 
clap her hands without uttering anything. She 
cannot make Imámat of a male. It is makrüh to 
have a female-only congregation. The female Imám 
will stand in their midst. It is makrüh for her to 
attend the congregation. In a mixed congregation, 
the females will stand at the rear. Jumu'ah is not 
obligatory on her but if she attends it, she will be 
absolved of responsibility. Neither is Eid 
compulsory on her nor the /akbír.of tashriq. It is 
not mustahab for her -to perform Fajr when it 
brightens up (ju —). In the loud saláhs, she will not 


‘raise her voice." 


Allámah As-Shámi (1252 А.Н) a, says in another 
place: 
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أما ae ИД‏ فل الركوع e‏ ولا تفرج ولکن تضم وتضع чен‏ على ركبتيها ر 
رن ركبتيها رلا QUE‏ عضديها o8‏ ذلك أستر ی" 


Translation: 
"A woman should bend slightly in rukü' without 


spreading her fingers out completely. However, she 
must contract herself and place her palms on her 
knees and bend them slightly. She must not spread 
out her arms as this is more concealing for her." 


The celebrated scholar, Mulla Alf Qari (1014 A.H.) 
hoe, SAYS: 
والمرأة ترفع يديها حذاء منكبيها”‎ 
Translation: 
"A woman will raise her hands till her shoulders 


(when performing takbir-e-tahrimah)." 


Allámah Badrud-Din Aini (855 А.Н.) ,عاط‎ states: 


80 
وعن أم الدرداء رعطاء و الزهری وحماد وغيرهم أن ЯД!‏ ترفع чеч‏ الى чау‏ 


اتات 


T ۹4 ایضاس‎ 


79 
дз‏ باب العنابة بشرح القاية جاص BATTS‏ ص Woy ۲۹۲ у YET‏ والفتاوى العالمكيرية ج ١‏ 
ص ۷۳ ыб,‏ رشيدية پاکستان 


10 
VOX‏ لي شرح المداية ج ۲ ص ۱۸۷ - مكنه حقانه - “انان - یاکستان 
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Translation: 

"According to Ummud-Dardé, Ай, Zuhri and 
Hammâd, the 10182 of Imám Abû Hanifah »,._~,, а 
woman should raise her hands till her breasts." 


Muhammad Ibn Muqêtil m~, narrates the same 
verdict from the Hanafi jurists" ^ Allámah 


Burhánud-Din Marghináni 2, (511 А.Н), the 
author of Al-Hiddyah, states that this is the correct 


and accepted version." 


It is stated in ۳2۵۷۶۵ Alamghirt: 


والرأة تتحن ف ال رکرع يسيرا ولا تعتمد ولا تفرج أصابعها ولکن تضم يديها رتضع 
على ركبتيها وضما وین ركبتيها ولا QUE‏ عضديها” 

Translation: 
“As for a female, she must bend Slightly in гик 
without spreading the fingers out, She must keep 
them together on her knees by merely placing the 


palms. She must bend her knees slightly and not 
Spread her arms out." 


سس سس سس 


"au 
п Жз» - دار الكتب العلمية‎ - о. الهداية ج ۱ ص‎ 


الغتارى العالمكيرية ج ٩‏ ص ۷١‏ مكثبة رشيدية باکستان " 
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والمرأة لا بای ی رکوعها وسجودها وتقعد على رجلیها وق السجدة تفترش بطنها على 
4 


Translation; 
"A female should not spread out in rukü' and sajdah 


while she will sit on her legs. In sajdah, she will 
make her stomach rest on her thighs." 


The sitting posture is described in ۵ 


Alamghirit as follows: 


وان كانت ЙА‏ حلست على اليتها اليسرى ily‏ حت رحلیها من بانب "AM‏ 


Translation: 
"A woman will sit on her left buttock and position 
her legs out to the right side." 


Imam Abû Jafar At-Taháwi (239-321 A.H) s—, 
states: 


واما حلوس الراة فان أصحابنا قالو! تقعد کاستر ما یکون فا 


Translation: 
“As for a woman, our scholars (Hanafi) state that 


الفتاوى العالمكيرية ج ۱ ص ۷١‏ مكتية رشيدية باکنتان 84 


الفتاوى العالمكيرية ج ١‏ ص ۷١‏ مكتبة رشددية باکستان * 
pace‏ أختلاف الملساء جا من ٠ ۲١۲‏ * 
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she must sit in a manner that is most concealing.” 


Sheikh Muhammad 2акагіууй Kándhelwi (1315- 
1402 А.Н.) he, writes: 


"ali فالستحب لها التررك عندنا‎ ati ul) 
Translation: 
"It is unconditionally ۰ preferable according to us 


(Hanafi jurists) for a woman to sit on her buttocks 
with her legs positioned out to the right hand side." 


Allamah Abdul Hayy Luckhnowt (1304 А.Н.) au, 
states: 


...المرأة تخالف الرحل ل dil‏ الصلاة وما يتعلق U‏ ل كثير من الأحکام" 


Translation: 

"A woman differs from a man in many of the 
actions of saláh..." He then goes on to list the 
differences as mentioned above by the other jurists. 


The Máliki Math-hab 
The following is stated in Sharhus Saghir: 


وأما المرأة فتكون منضمة فى جميع أحرا ما" 
ا ee‏ 
ارجر للسالك ج ۱ص ۲۵۸ E‏ 
дш л‏ ج ۲ص ۲۰۵ * 
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Translation: ۲ 
“As for a woman, she will remain contracted in all 


postures.” 


A male should separate his stomach from his thighs 
in sajdah and his arms from his legs. As for a 
woman, she will completely contract herself (so 
that all the limbs are close together). 


. Abû Zayd Qayrawüni dn, has stated explicitly in 
Ar-Risálah that а woman should contract herself 
during sajdah. 


The Sháfi'ft Mazhab 
Imám Abd Zakariyyá An-Nawawi (676 А.Н.) so, 
States: 
90 
بعضها إل بعض‎ ЙЛ) وتضم‎ 
Translation: 


"A woman will join all her limbs together. " 


Háfiz Ibn Abdul Barr (463 А.Н.) sa, states: 


A E 


الشرح الصتم للدردیر الالكى ج ۱ص ۳۲۹ " 


"سورع شرح المهذب ج + ص ۳۹۰ P‏ 


"y بأستر ما یکون‎ id الشافعى : تملس‎ JU, 


Translation: 
Imim Shafi (204 А.Н.) mw, said, “A woman 
should sit in the most concealing position.” 


Imam ShAfi't (204 А.Н.) a, states that it is better 
for a woman to completely contract herself when 
performing sajdah because this is more concealing 
for her. She must attach great importance to 
concealment throughout her salah. 


Hafiz Ibn Hajar Al-Asqalàni (852 А.Н.) sin, has 
written іп Talkhisul Habir: 


"ам уйш, 
Translation: 
"A woman should not spread her limbs out (during 
sajdah)." 


From amongst the Muhaddithin, Ibn Daqîq Al-Îd 


has written a similar statement in Sharh‏ رساك 
"Umdatul Ahkâm.‏ 


—MM—— M 
ELITS Siyi 


02 
; الحم ال تخريح أحاديث الرالعي الكبير ج ۱ ص ۲۸۲ 
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The Hambali Math-hab 


Abdullah Ibn Qudámah Al-Magdisi (620 А.Н.) عاط‎ 
states that it is preferable for a woman to conceal 
herself completely. It is for this reason that she 
should not stretch out and separate all her limbs. 


He says: 


РЕА‏ ربا 1 ا ل حانب м‏ ... قال أحمد والسدل اعجب إل" 


Translation: 
A woman should practise sad! і.е. draw her legs 
out to her right side... Imám Ahmad states that he 


preferred ۰ 


Allamah Ibn Qudámah (620 A.H.) =e, states 


ind) يستحب فا اانستر ولدلك لا يستحب فا‎ Uu 


Translation: 
“Concealment is preferred for а woman ۱ ts for 
this reason that extending the limbs oul t 


mustahab for a female.” 
The ahádith and statements of the jumate aaa 
MODI 


ы 
۱۰۱ اس‎ p n" 
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that a woman should contract herself completely 
during salah and try to conceal herself as much as 
possible. This method of performing salah has been 
in vogue since the era of Rasülulláh & till today. It 
is practically mutawátir and unanimously accepted. 


There is no statement of any Sahábi, Tábi'i or jurist 
that declares the saláh of males and females as the 
same. In fact, the scholars of the Ahle Hadith sect 
issue fatwas according to the above-mentioned 
ahádith. Moulánà Abdul Jabbar Ghaznawi of the 
Ahle Hadith sect states regarding the above- 
mentioned ahadith of Bayhagi that the Ahlus 
Sunnah and the four Mazhabs amongst others 
Practise this unanimously. He says that anyone who 
rejects this method of salah for women is 


ignorant.” 


The Protagonists of Equality 


As for those who claim that there is no difference 
in the salah of males and females, they have 


absolutely no evidence - neither from the Qur'ân 
nor the Ahádith. 


However, if they use the practice of Ummud Dardá 
^» their proof is unsubstantiated for several 
ee 


* See ۷۵ Ghaznawiyyah p. 27,28 and Fatdwà ۵ 
Hadith vol.3 p. 148/9, 
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reasons. Ibn Abi Shaybah (235 A.H.) »., narrates*: 


عن مکحول أن ام الدرداء كانت تملس فق الصلاة کجلة الرحل 


Translation: 
"Makhül reports that Ummud Darda used to sit like 
the males in salah." 


It is incorrect to use this athar for the following 
reasons: 


1. Hafiz Jamálud-din Yûsuf Al-Mizzi (654-742) رم‎ 


ә has mentioned her among the Tabi'in.” The 


practice of а lone Tabi'l is incorrect to adopt even 
though it may not be contrary to the principles. 
Hafiz Ibn Hajar Al-Asqaláni (852 А.Н.) zw, states 
іп Fathul Bûrî: 


Imam Bukhári has also quoted this statement (صحیح البخترى‎ 
айы SU Ve ۱ ج ۱ص 156 دار السلام ر ج‎ However, he has 


not mentioned алу . chain of narrators for it. It is for this 
reason that I have quoted the work of Ibn АЫ Shaybah. i=. 


لابن اې شية ج ص ۲۷۰ 
وقال ور بن يزيد عن مكحول كانت أم السدرداء Е‏ حلةالرحل LA)‏ 9 
الكمال ل أسماء الرحال ج ۲۲ ص156) ول صفحة 1514: آم الدرداء الصفرى الفقيهة. 
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Translation: | 
“The practice of a lone Tábi'i, even though it may 


not contradict any principle, will not be used as a 
proof.” 


Hafiz Ibn Hajar Al-Asqaláni (852 А.Н.) رح‎ has 
only counted her among the Tabi’in. He says: 


А тера 5 -— v 22 z 2‏ 
وعرف من رواية مکحول ap a‏ بام “з әй‏ الصعر ی VE‏ الكبرى الصحابية OY‏ 
, 5 » 
درك الصفری و لم يدرك الكبرى 


Translation: 
"И can be realized from the narration of Makhil ری‎ 
> that the narration refers to the younger Ummud- 


Dardá, the Tábi'iyyah, not the elder Sahábiyyah 
because Makhfil met the former and not the latter." 


(2) Even if it is accepted that she was a 
Sahábiyyah, then the narration becomes munqati' 


and will not be acceptable according to the' 
principles of the muhaddithin. It will also be 


regarded as her opinion. She did not encourage 
ت © ا جد‎ ш 
M بوووت‎ - SUA دار احیاء‎ ۲۳ „+ CEM تتح‎ 


"cul 
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anyone else to follow her practice. Neither did she 
present any action or statement of Rasülulláh && nor 


the fatwa of any Khalifah. 


Accordingly, with regard to the salah of women, 
the position of this opinion in the face of the 
practically adopted method of the ummah 
(tawátur), is like the position of shdz girá'ah as 
opposed to mutawátir girá'ah. И is very clear that 
no Muslim leaves the mutawátir girá'ah for the 
sház qgirá'ah. 


(3) Furthermore, if one examines the words of this 
narration carefully, one will find that it supports the 
view of the jumhür (majority). The sitting posture 
of Umme Dardá 4& has been compared to the 
posture of males in this narration which infers that 
the posture of the other Sahábiyyát was different as 
mentioned previously. 


(4) Imám Abû Jafar At-Taháwi (239-321) ,ك‎ has 
narrated the following hadith: 


e 7‏ 
عن ابراهیم بن أى عبلة قال رأيت ام الدرداء تصلی ae pa‏ 


۱ تال: حرش‎ ATA ص‎ Y حعضر الطحساوی ج‎ a ATP بترتت شرح مشکل‎ te ul 
ارافيم بسن‎ gae هان ين عبد الرحمن قال‎ Vae JU الوليد القمقاعى‎ y utri دنا‎ JU نهد‎ 
من أل عيلة ذکره بسن ان ل‎ amt وهان من عبد‎ Р عبلة قال رأيت أم الدرهاء تصلى‎ 

اقات ج o‏ ص OVE‏ 
وقد دکر ИА‏ المحساج للسزى هسنا لائر ان نیب الکسال (ج۲۲ (ay‏ ترجة آم 
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Translation: 
“Ibrahim Ibn Abi Abalah reports that he saw Ummud 
Dardá performing salah cross-legged.” 


This narration contradicts the one mentioned by Ibn Abi 


Shaybah ыз... It will accordingly not remain worthy of 
substantiating any Shar'i law. 


——————— —— —— — 


الدرداء الصفری المتقدمة ذکرها أتم من هذا Jui‏ : وقال ردیح بن عطية القدسی عن ابراهيم بسن 
أل قبلا عن ام الدرداء أن رسلا نها Ju‏ إن رحلا قد ال منك عند عبد اللسك فقسالت ان THF‏ 
ها ليس فينا Шы‏ زكينا ما لیس نت تال (القائل ابراهيسم بسن yl‏ عبلسة) ورأيت أم السدرداء تصلسی 
dn‏ فنعين ALL‏ والله أعلم. وذكر الحافظ فى اللسان ; e‏ هسان بسن عد الرهمسن أن ابسن 

بان قال се‏ ل ثقاته رگا آغرب و | Jarl‏ ترجنه ف الطبرع (OYL e)‏ 
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CHAPTER 5 
WOMEN IN THE MUSJID 
Question 


]t is mentioned in the hadith". that Rasülulláh 8 


used to exhort the women to attend the Eid Salah 
with the men. Rasülullàh & also prohibited males 
from preventing the women from attending the 
musjid for salah. However, the jurists have 
considered it makrüh for women to attend the 
congregation, Jumu'ah and Eid which is a direct 
confrontation to the orders of Rasülullàh &&. 


Response 


Just as the Ahle Qur'an sect propagate the idea that 
the ahádith contradict the Qur'an, eg. they claim 
that the Qur'án says that it is better to fast while 
Rasülullàh & said that there is no virtue in fasting 
during a journey. They claim that Rasülulláh ۵ has 
openly opposed Allah كك‎ by contradicting what the 
Qurán says. 


We respond by saying that there is no opposition or 


Confrontation between Alláh à& and His Messenger 


دا REL‏ 
۱ 
صحیح البحاری ج ۱ ص:۱۳۳ النسخة البااکستانية و ص ۷١‏ دار PM‏ 
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&. This is merely their distorted understanding. 
This is exactly the case with the Ghair Mugallidin. 
In order to indicate an opposition between the 
ahádith and fiqh, they deceive others. 


Just as we place our trust in Rasülulláh # to 
understand the Qur'n, similarly, do we place our 


trust in the learned jurists in understanding the 
Qur'an and Ahádith. Allah says, 


102 
لیتفقهرا فى الدین 
Translation:‏ 


"... in order that they gain an understanding in 
Din." 


Rasülulláh & said, 


оз 
رب حامل فقه غير فقیه‎ 


Translation: 


“Many people who -uphold the T of fiqh 
are пої jurists."  . 


The Muhaddithin are of the opinion that the 


—— ——— 
1 ۱۲۲-۹ ш 


مشكوة الصايح ص тө‏ السخة الباكستانية رواه الشانعى والیهقی من حدینث اين مسعود 197 


كما قال صاحب المشكوة . وقد روى هذا a fel‏ عن جماعة من الصحايسة. . انظر الترغيب للضتریا 
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/ 


Fuqahá have а greater understanding of the 
meanings of the ahádith. Imam Tirmizî dz, states 


in his Jami’: 


وكذلك قال الفقهاء رهم أعلم ععان ТАТЕ‏ 


Translation: 

"This is what the ‘jurists said and they are more 
knowledgeable with regards to the meanings of the 
ahadith." 


Women have been commanded to remain within the 
precincts of the home. They should not wander out. 
Allah s emphatically states in the Holy Quran: 


Translation: 
ээ 105 


"And remain (firmly) in your houses. 


Abdullah Ibn Mas'üd 4 narrates the following hadith 
from Nabî & : 


عن عبد الله بن مسعرد رضی الله عنه قال تال رسول الله صلى الله عليه وسلم الراة عورة ناذا 


106 
OU A حرجت امتشرفها‎ 


104 
ید 
حامع الترمذی حدیث ۰ ص ۱۷۸۱ داز الالام راج ١‏ ص 1148 Ла ы D‏ تات 
الشوآن ۳۳ vr-‏ * 
رواه الترمذى = - مشكوة ص ۲۱۹ قال as udo Ji‏ محمد بن aw pl дм‏ عبرو بسن 
ài‏ عليه 
عاصم Vel‏ هام عن قنادة حن مورق عن أي الاحوص عن عبد الله من السی على 
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Translation: 


“It is necessary for women to remain in hijab (concealed) 
because when a woman emerges from the house, Shaytán 
raises his glance at her.” (to involve her in vice or to 
involve someone else in vice through her). 


Jabir 4 reports the following hadith from Rasülulláh &: 


عن حابر رضی الله JU JU ec‏ رسول الله صلی الله عليه وسلم إن ÉN‏ تقبل فى صورة شیطان 
У]‏ صورة شیطان a‏ 

Translation: 

“A women proceeds in the form of Shaytán and returns 

in the form of Shaytán." (i.e. she symbolizes Shaytán in 

involving people in vice and evil). 


The aforementioned Quranic verse and the Ahádith 
indicate that it is not permissible for a woman to leave 
the house. Accordingly, the Fugahá (Jurists) have only 
given a woman permission to leave the house at the time 
of extreme necessity and then too, in a condition of hijáb 


(concealment) and safeguarding herself from fitnah 
(misconduct). 


In the issue under review, neither have the jurists 
stated that women did not attend the musjid during 
the era of Rasülulláh © nor did anyone reject his 


command. There is no denying the fact that during 
——— ——M = ل‎ Seo 
۰۲۹۸/۱ تصب الرايسة‎ DLS وسلم فذكره وقال حديث حسن صحیح غریب‎ 

رواه مسلم - مشكوةُ ص as ТЛА‏ الباكستانية و ج ۲ عى ٩۳۲‏ الكبة الاسسلامية 197 


85 


the time of Rasülullàh &, women were allowed to 
visit the musjid for salah. However, this permission 
was accompanied by a number of strict conditions 
which are all non-existent іп ош times. 
Furthermore, although there was this initial 
permission, — Rasülullàh 3® discouraged women 
from availing themselves of this permission as will 
be proved forthwith. Sheikh Abdul Haqq 
Muhaddith Dehlwi dw, states that one of the 
benefits of the women attending the congregation 
at that time was that there was a great need for the 
women to leam and be religiously educated. There 
was an urgent need for them to observe and leam 
the manner in which Rasülullàh & performed his 


salah."  Rasülullàh & told ‘the husbands not to 


prevent their wives from attending Ше 
congregation in order that they may take advantage 
of the permissibility at that time of attending the 
musjid. He did not want the rights of the women to 
be violated. However, his exhortation that women 
perform salah at home paved the way for the 
prohibition which came into effect later by the 
authority of the Sahábah 4 and the Fuqahá 3... It 
should also be remembered that because the era of 
Rasilullah — & was free of misconduct, the 
Prevention of the husbands could only be due to 
Pride and arrogance. It was for this reason that 


كفاية للف ح © ص (ЛА‏ " 
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Rasülullàh © prevented the husbands бот 


prohibiting their wives from going to the musjid.'» 


Conditions for the Initial Permission 


l)Intermingling of the sexes and walking on the 
middle of the road were totally prohibited even 
outside the musjid. 


Imam ‘Abû Dawid (275 А.Н.) x., narrates: 


عن حمزة بن Ul‏ أسيد الانصاری عن آیه أنه سمع رسول الله qa‏ الله علية ولم 
يقول وهو حارج من المسجد فاختلط الرجال مع النساء فى الطرق JU‏ رول 
الله صلى الله عليه وسلم للنساء استأحرن فائه ليس لكن ان حققسن الطزیسق عليكن 
بحافات الطريق . 

قال فكانت المرأة تلصق بالحدار حي ان V‏ ليتعلق بالجدار من لصوقها i d‏ 


Translation: 

Hamzah reports from his father Abü Usaid Ansari 
# that once the men and women had mixed outside 
the musjid on the road. Nabi && said to the women, 


"Move back, verily it is not permissible for you ta 
walk on the middle of the road. It is obligatory 


am یت‎ Sk. 
5 11۸ للفي ج © ص‎ RUS كما ل‎ I حسة الله‎ 

119, دازد ج ه ص 1۰۷ موسة الریان ر ص ۱۰۸ دار السلام و ج ۲ ص ۷۱۶ النسخة‎ le 
NE وسطها‎ PIE فى النهاية: ليس للنساء ان 6 الطریق هو ان يركين‎ „Л لباكستانية. قال ابن‎ 


٠ وق رواية ای دازد من لم بوثقه الا ابن حبان‎ tieu 
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upon you to walk on the sides of the road." 


The Sahábi æ narrating this hadith says: 
“As a result, a lady would walk so close to the 
walls, that her clothing would touch the walls." 


This was the extreme obedience: that the Sahábah 
d. portrayed before Rasülullàh &. They 
immediately obeyed his command without 
expressing any hesitation. 


Hafiz Nürud-Din Al-Haythami (807 A.H.) mı 
states: 


عن al‏ هريرة رضی الله عنه قال قال رسول الله صلی الله عليه وسلم ليس للنساء وسط 
LLLI‏ 


الطرین 


Translation: 
Abi Hurairah # says that Rasdlullah & said, 


Bu should not walk on the middle of the 
road." 


Sheikh Ibn Abdil Barr (463. А.Н.) عاذ‎ narrates: 


عن ابن عمر رضی الله عنهما قال قال رسول dn‏ على i‏ ع وجا سجن 
لاء نميب ل الخروج رلیس لمن نصيب إل الطريق الا لى حرائب الطريق 
>0 ا m—‏ 
مرارد الظمآن ال زوائد ابن حبان ص CAL‏ 
التمهيد لا ال للوطا مس المعان والسانید للحافظ ابن عبد لم ج ۱۰ص DAY‏ 
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Translation: 

Ibn Отаг & reports that Rasülulláh % said, 
"Women should not emerge nor should they walk 
on the roads. They must walk on the sides." 


2) Attractive garments were forbidden. Women 
who came to the musjid were not permitted to don 
fine and attractive clothing. Imám Abû Dawûd 
(275 AH) x. quotes the following narration in 
his Sunan: 


عن أبى هريرة رضى الله عنه أن رسول الله صلى الله عليه eL‏ قال لا تمنعوا إماء الله 
n D‏ 
مساجد الله ولکن cpm pad‏ وهن تفلات 
Translation: |‏ 
Abü  Hurairah 4& reports that Rasülulláh & said,‏ 
"Do not prevent your women from the musjid but‏ 


they should emerge while they аге dressed 
unattractively." 


The muhaddith, Abdur Razzáq (211 А.Н.) э, 
States: 


ee 
m ص ۱۲۹۵ دار اللام و ص 46 النسخة الباكتاتية . قال‎ oto داود حديث‎ al سنن‎ 
داؤد وابسن رة مسن حدم‎ gl الحاقظ لل الفتح (باب اتظار ناس تیم الامام الما ) : هو عد‎ 
ماحد اله ولام مسن‎ la sat y أى هريرة وعند اين حبن من حدیث زید بن عالق وأولة‎ 
V وکر‎ Aah حديث زيب امرأة بن مسعود اذا شهدت احداکسن السسحد فلا من‎ 
icio à Qi, و زا الى لحد والسبزئر‎ OFF ص‎ TE) ea حديث زيد بن الد ن‎ 


а استاده‎ 
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عن بماهد عن ابن عمر رضى الله عنهما قال قال رسول الله صلى الله عليه وسلم да‏ 
للنساء بالليل إلى المسحد قال ابنه والله لا نأذن من فيتخذن ذلك دغلا قال Jab‏ الله بك 
تسممین أفرل قال رسول الله صلی الله عليه وسلم وتقول أنت لا قال ليث aum д‏ 


4 
ليخرحن تفلات عليهن oll‏ شعثات Maps дм‏ 


Translation: 
Ibn Umar # reports that Rasülulláh & said, "Permit 


the women to attend the musjid at night." His son 
said, "By Allah, we will not permit them otherwise 
they will make it an excuse." He replied, "Woe to 
you, you hear me narrating to you from Rasdlulléh 
&& and yet you say no." Laith says that the women 
used to emerge with old clothes and dishevelled 
hair without oiling the hair. 


Imám Ibn Мајаһ (273 А.Н.) zs, has narrated the 
following hadith in his Sunan: 


عن عالشة رضى الله عنها قالت بینما رسرل الله صلى الله عليه وسلم حالس ل السجد 
إذا دحلت امرأة من مزينة ра‏ زينة لها ال السحد فقال الني صلی الله عليه وسلم با 
أبها الناس انوا نسالکم عن لبس الزينة والتبخحر ال المسحد فان بن إسرائيل لم بلعنوا حق 
لس نساءهم الزينة وتبخترن لي السحد ۳" 


ma 
حروج‎ ЧА) المزء الاول ل محيحه‎ у Дд er pl; ۲۷۷ ص‎ Y ج‎ DA اسب لعد‎ 


۱۸۷۰/۲ ال الساحد بالليل والغلی) آنظر قح الب اری‎ old 
۱ ید‎ 
‚МАСЛО ر ص ۲۹۷ الحا‎ DAL ص ۲۷۱۷ دار‎ [cR 
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Translation: 

Aishah Æ reports; that once while Rasülulláh & was 
seated in the musjid, a woman who was attractively 
adorned, proudly! entered the musjid. Rasülulláh & 
said, "0 people, prohibit your women from 
wearing attractive garments and from showing off 
in the musjid, because the Banû Isráil were not 
cursed until their women started to wear attractive 
garments and showing off inside the musjid. 


3) The use of perfume was forbidden. Women who 
came to the musjid in the early days were not 
permitted to apply perfume. 


Imám Tirmizî (279 А.Н.) ma, has narrated the 
following hadith: 
عن أبى موسی قال قال رسول الله صلی الله عليه وسلم کل عين زانية وان المرأة إذا‎ 


استعطرت فمرت با محلس فهى كذا وكذا يعئ زانية " 


وقال hith‏ البوصيرى ف الزواند : هذا اسناد ضعيف داؤد بن مدرك لا يعرف ومرسى بن عبيلة 
ضعيف الخ . وأورده الحافظ АШ‏ ف الترغيب (باب ترهيب السرأة ان go‏ من ينها متعطرة 
Gary‏ 

رراه الترمذى - مشكوة ص ۳۱۳ دار الفكر و ص ٩٩‏ السسخة الباكستائية قال الحافظ Ne‏ 
التلری ل الترغيب : رواه أبو داژد والترمذى وقال حديث حسن صحيح. ورواه PL‏ وان 
خزكة وابن حبان نن صحيحيهما ولفظهم قال الى ملس الله عليه ph ny‏ أيماامرأة اسستعطرت 
نمرت على قوم ليحد E)‏ فهى زائية وكل عين زائية ورواه المحاكم أيضا وقسال صحیسح الاسناد 
اه (وأقره عليه ig AU‏ 
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Translation: | 
Abû 14055 Ææ reports that Rasülullàh & said, 


"Every eye can commit adultery. And any woman 
who applies perfume and passes by a gathering is 
an adulteress." 


Imám Muslim (261 А.Н.) x. has narrated the 
following hadith in his Sahfh: 


إذا شهدت احداکن السحد فلا مس طيبا P‏ 

Translation: 

"When any of you (women) attend the musjid, she 
should not apply perfume.” 


Imam Wali-ud-Din 5. .., has narrated the following 
hadith in Mishkátul Masábíh: 


عن أن هريرة رضی الله عنه JU‏ قال رسول الله صلی الله عليه وسلم jf Ul‏ أصابت 
ورا فلا تشهد معنا العشاء ХИ‏ ۲۳ 


Translation: 
Abü  Hurairah & reports that Rasülulláh 5 said, 
The woman who applies perfume must not be 
present with us for Isha." ^ 


Since it is not permissible for women to emerge 
EAD S MCN pM 
W a. 

صحيح مسلم حدیث ۲ ص VEA‏ دار السلام و ص VAT‏ النسخة WSU‏ 
n ; b ۳‏ 

مجح مام حدیت 146 ص ۷1۸ دار لام ر ص 148 التسسخة GENU‏ و مشكرة 
السایح „ 10 السخة OSU‏ 
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from the house with perfume applied, be it night or 
day, the reference to Ishá in this hadith should not 
be understood to be confined to only Isha salah. 
The word Isha appears in the hadith in view of the 
greater danger of misconduct and evil during the 
night time. The ahádith of Rasülullàh Æ clearly 
brand a woman as immoral for applying perfume 
and emerging from the home. 


Hafiz Ibn Hajar Asqgaláni (852 А.Н.) zı, writes: 


ويلحق يالطيب ما ق معتاه ON‏ سیب للتع منه ما قيه من تحريك داعية الشهوة کحسن 
الليس والحلى الذی يظهر والزينة القاعرة ۳" 

Translation: 

"All things similar to perfume are included in the 

prohibition because the reason for the prohibition is 

creating lust eg. attractive clothing, visible 

jewellery and enticing beauty." 


4) The jilbâb (outer covering like a cloak) is 
indispensable. When women emerged in those 
days, they were thoroughly concealed in their 
Jilbábs which were’ large, loose outer garments or 
sheets of unattractive colour. The 040 was пої 
merely flung over the shoulders. Neither did it have 


قح اباری ج ۱ ص ۹ دار احیاء التراث العرق - یروت و لامع الدراری على حامع البحاری 719 


اص ۳۰۷ 
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any decorative ۶ fancy lacing or niqáb (face-veil). 
It was not designed to be attractive as are the 
cloaks of today. The jilbáb covered the entire body, 
the head and face included. It only had one opening 
for looking with one eye. І 


Hafiz Ismail Ibn Kathir (774 А.Н) i, writes in his 
Tafsir: 


عن اين عباس رضی الله عتهما : أمر الله تساء المتین اذا خرحن من يون فى حاحة أن 
аж‏ ` 
يغطين ژوحرههن من ЭЙ‏ رعوسهن باخلاییب ویدین عينا واحدة 


Translation: 

Abdullah Ibn Abbâs æ states that Allah ordered the 
Muslim women to cover their faces from above 
their heads with jilbàbs when they emerge from 
their homes for -any necessity while they could 
expose one eye (for vision). — 


Hafiz Ismail Ibn Kath- (774 А.Н) رت«‎ further 
wntes: 0 


JU;‏ محمد بن سبرتن سألت عبيدة السلمان عن قول الله عز وجل (يدتين عليهن من 


120 

TERME 5‏ 
تنم امن کتیر ج T‏ ص BVA‏ ر روائع الیات تفر آیات القرآن ج Y‏ ص ۳۷۰ وحاشية “+ | 
2 على AI‏ 
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red وجهه و راسه و ابرز یه‎ ull جلاییبهن)‎ 
Translation: 
Ibn Sîrîn says that he asked Ubaidah Salmüni su, 
about the verse, "They should draw their jilbübs 
over themselves", He took a .shect which he had 
with him and covered himself with it. He covered 
his whole head until it reached his eyebrows. Then 
he covered his face and exposed only one eye. 


This narration clearly indicates how a woman 
should conceal herself. 


Abû  Hayyün Andalüsi (745 АН) Mn, the 
celebrated scholar of Tafsir writes: 


نال ابر حیان: ركذا عادة بلاد الأندلس لا يظهر من المرأة الا عينها Bell‏ 


Translation: 

This was the prevalent custom in Spain where the 
women only exposed one eye (and the rest of the 
body was completely concealed). 


a ی‎ s 


А :‏ 
Lal‏ و ds‏ فى تفم الطبرى ج ٠١‏ ص ۳۳۲ P‏ 


الجر hl‏ ج ۷ ص ۲۶۰ 18 
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Imim Abû Bakr Jassâs (370 А.Н.) so, writes: 


لما نرلت هذه olo oiu) NY‏ من حلایبهن) حرج لساه الأنصار کان على رورسهن 


ML ie л 7 ou al 


Translation: 
When the verse, 
over themselves" 
Ansár came out ۵ 
that is, they were completely cl 
resemblance to black crows is 
cloaks which they had donned. 


"They should draw their jilbabs 
was revealed, the women of the 


s if they had crows on their hea’'s, 
ad in black. The 
due to the black 


Imam Bukhari (256 А.Н.) ¥, has narrated the 
following hadith: 

عن مانشة رضی الله عنها قالت لقد کان رسول الله صلی الله عليه وسلم بصلی الفحر 

فشهد معه نساء من الومنات متلفعات ال مروطهن ثم برحمن ال akon‏ ما يعرنهن 


134 
al 


Translation: 
Aishah شك‎ reports that after Rasülullàh لك‎ had 


احکام AD‏ للخصاص ح ۴ ص ۲ JU‏ الحافظ السيرطى ال الدر الثرر 1۵۹/۹ : أحرحه عبر 129 
90А‏ و عند بن et‏ ایر دزد کات uta CAM‏ ار راين أن حاتم ران مردویه عن آم سلما 


124 
صحيح البحارى حديث ۳۷۲ دار السلام - رياض و ج ١‏ ص 04 النسحة الباكستانية 
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completed the Fajr salah, the women would retum 
home thoroughly wrapped іп their sheets. They 
were so thoroughly covered that no one could 
recognize them. 


5) Immediate Departure. The women had to leave 
the musjid immediately after the fard saláh. The 
following narration of Sahih Bukhárí explains the 
practice which was adopted to ensure absolutely no 
contact with any males: 


عن أم سلمة رضی الله عنها قالت كان رسول الله صلی الله عليه وسلم IM‏ سلم قام النساء 


15 
حين یقضی تسلیمه وعکث هو ق مقامه یسیرا قبل أن یفرم 


Translation: 
Umme Salmah 4 the wife of Rasülulláh gs said, 


"When Rasülulláh used to make salâm (to 
terminate his salah), the women would stand up 
(and depart) after he completed his salam and he 
would remain seated for a while before standing 


up. "n 


Commenting on this procedure adopted in the early 
days, Imam Zuhrî x. states: 


صحیح البخاری حدیت ۷۰ص 3A‏ تار السلام ر ج ١‏ ص ۱۲۰ is‏ الباكستاتية 125 
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قال نری وال أعلم أن ذلك كان لکی تصرف النساء قبل أن يدركهن من الرجال 13 


Translation: 

"The reason for Rasülulláh's # delay in rising after 
the fard salah was to give the women the 
opportunity of leaving the musjid before the men." 
This prevented intermingling of the sexes. 


6) A woman required her husband's permission to 
attend the congregation. Imam Bukhari (256 A.H.) 
ua, has narrated the following hadith: 


عن ابن عمر رضی الله عنهما عن الى صلی الله عليه وسلم قال اذا استآذنکم نسا pS‏ 
بالليل ال السحد فاذتوا Mop‏ 


Translation: 

Rasülullàh & said, "When your women seek your 
permission to attend the musjid at night, then grant 
them permission." 


Hafiz Ibn Hajar (852 A.H.) ds, states that had it 
been obligatory to attend the musjid, the condition 
Of asking the husband would not have been made: 
because it is not essential to seek permission for the 
compulsory acts of worship. This also indicates 
that it was not .mustahab for the women to attend 
the congregation. 

TES SEE RE 

i Е ао واج ۱ ص‎ TY „түт صحيح البحارى حدیث‎ 


moi. 
ص ۱۱۹ الحا الباكمستانية‎ Ve, و‎ ULM ص 34 دار‎ A10 الحاری حدیث‎ epo 
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The Conduct of the Sahábah 4 


After the demise of Rasólulláh £$, even the 
Sahábah 4 discerned the difficulty in enforcing the 
strict or the exceptionally high degree of piety 
which had prevailed during the presence of 
Rasülullàh &. Accordingly, they did not concem 
themselves with remedial measures. On the 
contrary, they banned the practice of women 
coming to the musjid. Their insight convinced 
them that if women are not prevented from the 
musjid, the situation will deteriorate to the extent 
where the musjids will be no better than the 
Christian churches. The consequences of females 
participating in public worship in congregational 
form are aptly mirrored in the churches. 


Umar # as well as other Sahaba 4% passed the 
judgement that women should not attend the 
Masájd due to this very same carelessness and 
disregard for the limitations. The remainder of the 
Sababa 4 agreed to this and none amongst them 
objected. 


According to the jurists, every order of the Qur'án 
has a certain degree. The words used for a 


command sometimes indicate compulsion eg. 
آقیموا الصلاة‎ - "Perform salah." 


Sometimes it indicates permissibility eg. The verse: 


pil iy‏ فاصطادوا 

"When you are out of ihrâm, then you may hunt.” 
This verse indicates the permissibility of hunting. It 
is not incumbent to hunt after one has come out of 
ihrá 

The jurists state that the order to attend the 
congregation in the musjid was emphasized for 
males. However, this order was neither emphasized 
nor mustahab for females. It is for this reason that 
Rasülulláh & said, 


ador‏ هريرة رضی الله عنه عن النبى صلی الله عليه وسلم JU‏ لولا ما ف البیوت من 
النساء والذرية آقمت DLs‏ العشاء وآمرت OSA ghd‏ ما في لبيرت با TE‏ 
Translation:‏ 


"Had there been no women and children at home, I 
would have ordered those houses to be burnt." 


This refers to the homes of those males who do not 
attend the congregation 


From the above hadith it is evident that the women used 
to perform salát at home and it was not necessary for 


رراه أحمد - مشكرة ص 7١6‏ دار الفكر - بیررت و ص ٩۷‏ السخة الباکستانية ذكره بفاقظ إل 9" 
الفتح (باب وحوب صلرة ابلساعة) وسكت عليه وقال الميشمى ال سم الزواند 1۲/۲ رواه آحمد وأبر 
معشر ضعيف انظر мй‏ ۰۲۹۷/۲ 
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them to join the jamá'at, and because of these very 
women and children, Nabi & did not command the 


burning of the homes of those people who miss the 
jamá'at The mention of women in this hadith indicates 
that they were not obligated to attend the congregation 
otherwise they would also have been liable for 
punishment. In spite of the greater rewards of 
congregation (27 times greater than individually- 
performed salah), the fifty thousand rewards of 
performing salah in Musjidun Nabawi and the great 
fortune of performing saláh behind Rasülulláh &, they 
were encouraged to perform salah at home where the 
rewards for them were greater. Had salah in the musjid 
been sunnah for women, would Nabi & have 
commanded them to go against the sunnah? Could he 


have ordered them to do meting that was less 
virtuous? 


Im4m Zainud-Din Iraqi (806 А.Н.) 2.., writes: 
TAS إن إطلاق الخروج لحن الى الساحد إباحة لا ندب ولا‎ 
Translation: 
“The general emergence of the women to the musjid was 
only a permission. It was neither preferable nor 
obligatory.” 


Imám Abû Bakr Ibn Abi Shaybah (235 А.Н.) رح‎ states: 


TYE 


كال طرح انتويب ق شوح الشريب CONE‏ 
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عن ابن عمر انه كان لا يدع امرأة من أهله تخرج الى فطر ولا ال Á‏ 130 


Translation: 
Abdullah Ibn Umar did not allow the women folk of his 
family to attend either Eidul Fitr or Fidul Adha. 


Imam Ibn Abi Shaybah (235 А.Н.) su, has also narrated 
a similar view of Ibrahim Nakhai رح‎ and Qasim >»... 


The Best Place of Worship for Women 


Rasülulláh & certainly permitted the women to 
attend but in the same breath, he said that the best 
musjid of a woman was the inner recess of her 
home. 


The  Muhaddith, Muhammad Ibn Abdullah AIl- 
Hakim (405 А.Н.) i. -,narrates: 


عن آم سلمة وضى الله عنها زوج ud‏ صلی الله عليه وسلم قال حير مساحد النساء قعر 


nm 


сж 


T P TN "‏ 13 
الصنف لابن آن 4-2 ج Y‏ ص ۱۸۳ ادارة القوآن یاکستان 
e‏ 


1 1 دی 92 
d 5‏ لخاکم من طريق دراج عن الات مول آم UL‏ 


1 ور ET‏ نهم یه Jai‏ ترجه 
و كلك لمت ولين up‏ ودراح Ul‏ يشعف у‏ حديته عن end Gi‏ (وات حالف بعضهم PAS‏ تر 
ال الكاشف وتمليق الشيخ محمد عوامة عليه وقال اشاقظ ce ED‏ ریب رياب ترعیب «L3‏ ل 
1 :4 تخاکم 
الملوة ل Ci‏ رراء і‏ والطران ن الک وق اساده اين غيعة ورواه اين حرعة قى صححه ولا ج 


і E aa i 1 9‏ 
من طريق er‏ عن الاب مولى آم ملمة عتها وقال اين une‏ لا آعرف الاک موق ام 
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Translation: 
Umme Salmah 4 says that Rasülulláh £& said, "The 


best musjid of a woman is the innermost recess of 
her home.” 


The Muhaddith, Tabráni 2. ., has narrated the 
following hadith: 


عن آم سلمة وصی ات عتها وج التی صلی اه عليه وسلم قالت قال وسول M‏ صلی 
ДИ‏ علیہ وسلم صلاة ЙИ‏ ق шы‏ ع رمن Шо‏ ف حجرعًا وصلاتها ق حجر عا عور 


من ouo‏ ق دارها وصلاعًا ق دارها عبر من صلاتها ق مسحت yg‏ 


سلمة بعدللة وحرح وقال SES‏ صحیح AD‏ 

عیهات Шуй:‏ فحت تحرج هدا ا ديث ق مسددء من طریترن احنیهسا مها بن Ot‏ عراح بالستذ 
لل ذکور Gy‏ عن رشدين (ضعیف) FSS а‏ زعراج) عم Е‏ 
47/4 

est هذا‎ cé +۲1۳ م آحد قول الى رکه هدا ق لطوع‎ tot 

اشالت: aui]‏ قول الفاكم صحيح الاساد ن Tel pu‏ 

Sp au,‏ آم sail‏ کره IS‏ حاتم إل ابرح FL, p‏ حرحا ولا تملا لح 
٤‏ ص ۲۳ رقم )١ ١1+‏ وکتلك الحاری ق JS‏ الكبر br)‏ ص ۱۶۲ رقم Pe ATE‏ 
+1 - + ونتل تويقه عله ا مسن ف ААН АГУ‏ ق سول AA fel eu, дый‏ 
By US)‏ أعلم. 


122 1 بيه وه‎ " 
— Jp Z3; ارت الأمرنى‎ sp jo ۲۳۲ ص‎ ١ PP LE sy 


روك Weed‏ ن PPP IPSE‏ رادت 
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Umme Salmah 4 says that Rasülulláh & said, "It is 
better for a woman to perform her saláh in her 
bedroom than performing salah in her chamber and 
her salah in her chamber is better than her salah in 
her courtyard and her salah in her courtyard is 
better than her salah in the local musjid.” 


The author of Majmauz-Zawáid, Hafiz Nürud-Din 
Ali Ibn Abi Bakr Al-Haythami (807 А.Н.) +—. 


states: 


adu عليه وسلم صلاة‎ Ži صلى‎ IA وعن ام سلسة رضی الله عنها قالت قال رسول‎ 
ق دارها وصلاقا ق‎ De يتها حير من صلاها ق ححرقا وصلاها ق ححرقا حور من‎ 
ین زر‎ 
دارها حر من صازغاق حارج‎ 
Translation: 
Umme Salmah 4 says that Rasülulláh Æ said, "The 
salah of a woman in her bedroom is better than her 
salah in her room and her salah in her room is 


better than her saláh in her courtyard and her salah 
in her courtyard is better than her salah outside." 


Eds hadith and others similar to it indicate that the 
rher a woman goes away from her place of 
concealment, the less her reward becomes. The 


RE ERES: 
122 " 
wee 2 "i ا‎ onc 

,+ الطران اي الأوسط - عمسم yp‏ ح ۲ ص ۳ قال افتمی 2 رواه الطيرئن ال الاوسط ور 


P , a А è А 
DRE رحال المحيح حلا زد بن تلهاحر قات ان أق حاتم ل يدذكر عه رار غير انه‎ 
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reason for this is that the further she goes away 
. from her home, the more chances of misconduct 
there are, otherwise there was no reason to decrease 
her reward. This fear of misdemeanour does not 
arise from males; as a consequence, the further a 


male goes, the greater his reward. ™ 
Abii 1۷۵282 Ash’ari 4 reports, 


عن ail‏ موسی الأشعرى رضی الله JU же‏ رسول الله صلی الله عليه وسلم إن أعظم 


eet الناس أحرا فى الصلاة آبعدهم اليها‎ 
Translation: 
Rasilullah & said, "Those who come for salah 


from far off will obtain greater reward and those 
who arrive from further afield will receive even 
greater reward than them." 


Jábir 4 narrates the following hadith, 


عن حابر رضی الله عنه JU‏ قال رسول الله صلی الله عليه وسلم لبي سلمة حين أرادوا أن 


ينتقلوا قرب المسجد دیا رکم تكتب اثاركم دیا رکم تكتب I‏ 


كفابة curi‏ ه ص 1۱8 H‏ 


صحیم البخارى وصحیح ملم حديث ۲۷۷ ص ۷۸۱ دار السلام و ج ۱ ص PB tro‏ 
in‏ الباكسستانية 


صحيح مسلم حديث ۲۸۰ ص۷۸۱ دار اللا و ج ١‏ ص 758 нан‏ ۱ 
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Translation: 
Rasülullàh said to the tribe of Banü Salmah 


when they intended to move closer to the musjid, 
"Remain in your homes for the rewards of your 
steps. taken to the musjid will be recorded." He 
repeated this for a second time. 


The Muhaddith, Іпат Abû Dawid (275 А.Н.) +, 
narrates: 


عن ابن عمر رضی М‏ عنهما JU JU‏ رسول الله صلى الله عليه وسلم لا منعرا تسا ءكم 
المساحد ویتهن سیر هن P‏ 

Translation: 
Abdullah Ibn Umar # reports that Rasflullah & 


said, "Do not prohibit your women from the musjid 
and their houses are better for them.” 


The above Hadith is an order for men that if women seek 
Permission to attend the Musjid (on condition there 
exists no possibility of immorality) then do not prevent 
them. However, women were encouraged that they 
should perform their salat at home instead of the Musjid 
because it is more virtuous for them to do so. 


More encouragement is found in the Hadith of Abdullah 


قح ا ا دجسم 


7 
رراء أبر эў»‏ - مشكرة ص ۲۱۲ دار الفکر - بررت و ص 15 السحة الب کستانية . قال A74‏ 


ل المشح (ج ۲ ص QUY‏ أخرحه зу x!‏ وصححه ابن AGP‏ 
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bin Masûd 4& He reports™ that Nabi & said: 


عن ابن مسعود رضی الله عنه JU‏ قال رسول الله صلى الله عليه وسلم صلاة المرأة ل 
بينها рай‏ من صلاتما ل حجرنما وصلاتما لى مخدعها أفضل من Ә Udo‏ بيتها 


Translation: 

“It is more virtuous for a woman to perform her salát in 
the confines of her house rather than performing it in the 
courtyard and it is more virtuous to perform salát in an 
inner bedroom in comparison to performing it in the 
other sections of the house." 


Due to the encouragement of Nabi &&, many women used 
to perform their salát at their homes instead of coming to 
Musjidun Nabawi and a few women on a special basis 
used to seek permission from Nabi & to perform salát in 
the Musjid as they knew that the desire of Nabi & was 
that women should perform salât at home. This is 
evident from the following hadith of Umme Humaid: 


Pi gius ДА А3 A حاود - مشكرة ص ۳۱۳ دار الفكر - پروت وص‎ дар 
2 AX ال الترهيب. وقال‎ us ll قادة هلا لخر من مورق تله‎ ple صحيحه وتردد ال‎ d Me 
DA عن عمرو بن عاصم عن‎ УЙ ص ۱۳۱) بعد ما أورده الزى من طريق محمد بن‎ ve) النكت الطراف‎ 
ay : عن قنادة عن مررق العحلى عن أي الاحوص عن ابن مسعود قال لکن قال ابن أنى حاتم عن أبيه‎ 
حاتم هنا ال‎ ai عن عقبة ين وساج عن آی الاحوص وهر أخبه اه. وكلام‎ DS عن شعبة عن‎ OL ی‎ 
ل حديث لابن مسعود الذى حاء بعین المند الذکور ولفظ الحديث تقال حلرة‎ д الا انه‎ MY) العلل‎ 
الرحل لل الجماعة.‎ 


107 


\ 
عن أم حميد ula‏ حميد الساخدی رضی اللہ عنهما ألما حاءت إل الب صلی الل عليه 
وسلم فقالت يا رسول الله! إن أحب الصلاة معك فقال قد علمت انك cnet‏ الصلاة 
معى وصلاتك ل بيتك حير من صلاتك ل دارك وصلاتك ال دارك حير من صلاتك ل 
حجرتك وصلانك ل ححرتك خم من صلاتك لل مسجد قرمك و علاتك д‏ مسجد 
قومك نير من صلاتك ال مسمحدى قال: فأمرت فب فا مسجد ال أقصى شيء من 


ينها وأظلمه o‏ تصلى فبه ge‏ لفيث الله عز وحل 7 


Translation: | 

Umme Humaid œ reports that she went to Nabi && and 
said: “I have the desire to perform salêt with you, О 
Messenger of Allah!" | 

Nabi & replied: *Verily I know you desire to perform 
salêt with me (your fervour is commendable and it is a 
religious fervour) but performing salüt in your inner 
room is more virtuous than performing it in an outer 
room, and your salát in the outer room is better than your 
salât in the courtyard and your salât performed in the 
Courtyard is better than your salât performed in your 
local Musjid. Your salát performed in the local Musjid 
IS better than-your salât performed in my Musjid (i.e. 
 Musjid-e-Nabawi)" She ordered that a musjid be built 
for her in her house where she continued performing 
ا‎ L 


رواه aN‏ - الترغيب n pe‏ حی ۲۲۵ دار احياء الدراث العریی وقال الحانظ فى القتح SY)‏ 


Мә‏ الاس قا الامام qu‏ ولاحمد والطيران من حدیث ae d‏ الاعدة Shon ul‏ جمانه 


۲۷۹/۲ ی‎ ` 5 ١ 
( Ix الباری‎ DS) حسن وله شاهد من حدیت اين مسعرد عد أى داؤد الح اه.‎ ДАЙ الى آد تال راساد‎ 
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salah till the end of her life. 


On the basis of this hadith, Ibn Khuzaimah i, a leading 
member of the Shafi't Fuqahá stated: 


باب احتیار صلاة المرأة في حسرقا على Ye‏ دارها وصلاقما ى مسجد قومها على 
صلاتما فى مسحد النى صلی الله عليه وسلم وان كانت صلاة قى مسجد التي صلی الله 
عليه وسلم تعدل АЙ‏ صلاة في غيرها من المساجد والدلیل على أن قول النى صلى الله 
عليه وسلم صلاة فى مسجدى هذا أفضل من ألف صلاة فيما سواه من الساحد أراد به 


صلاء الرحال دون صلاة النساء " п‏ 

Translation: 
۲... 156 salah of a woman in her room is superior to her 
salah in the musjid of Rasülulláh 4 even if her salah 


there be the equivalent (in quality) of a thousand saláhs 
performed by males." : 


Ibn Khuzaimah اذ‎ ~, further narrates: 


عن عبد الله رضی الله عنه عن التي صلی الله عليه وسلم JU‏ زن أحب صلاة تصلیها المرأة 


1 


"al إلى الله ى أشد مکان في بيتها‎ 
Translation: 
Abdullah bin Masüd 4$ states: “The most beloved salat 


صحیح ابن خزكة ج ۲ ص At‏ 140 


l‏ اخرحه ابن خيزعة والطبران ل الكبير JU,‏ الفيشمى 75/7 رحاله موثقرن em ily‏ ابن aep‏ !ا 
من حدیث أ هريرة كذلك. 
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of a woman in the eyes of Allah is that salât which she 
performs in the darkest portion of her house”. 


Imam Tabráni رعذ‎ has narrated the following hadith: 


عن ابن مسعود ری الله عته قال صلاة الرأة إل بیتها أفضل من صلاقًا فى حجرقا 
Ley‏ ل ححرتًا أقضل من Ue‏ ق دارها وصلاتما فى دارها أفضل من Use‏ فيما 
سواها ثم قال إن المرأة إذا حرجت استشرفها الشيطان *" 

Translation: 
Ibn Masûd # states, " It is better for a woman to 
perform her saláh in her bedroom than performing 


salah in her chamber and her saláh in her chamber 


is better than her salah in her courtyard and her 
salah in her courtyard is better than her salah in 


other places." Then he said, "When a woman 
emerges, shaytén lies in wait for her." 


Imam Tabráni یت ند‎ again narrates: 


عن ابن مسعرد رضی الله عنه عن النبي صلی الله عليه وسلم قال المرأة عورة وإفا إذا 


12 V 
VÀ رراه الطبران لي الکبر - بممع الزواند ج ۲ ص ۳4 فال افبشمی: رحاله رحال المحيح وانظر‎ 


۰۱۸ urge لابن مسعود ال التوحيد لابن‎ p 
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мз 


حرجت استشرفها الشيطان ty‏ آقرب ما تكرن إلى الله وهی لل قعر تھا 


Translation: 
Ibn Mas'üd 4 reports from Nabi Æ that а woman is 


a thing to be concealed. When she emerges, 
Shaytan lies in wait for her. And she is closest to 
‘Allah in the innermost recess of her home. 


Allámah Abdul Azim Al-Munziri (656 А.Н) >. >, 
has narrated the following hadith: 


عن عبد الله بن مسمود رضي الله عنه عن رسول الله صلى الله عليه وسلم قال المرأة عورة 
Uy‏ إذا حرجت من بيتها استشرفها الشيطان وا لا تكون أقرب إل الله منها في قعر 


144 


чы 
Translation: 
Abdullah Ibn Mas'üd 4 also reports that Rasflullah 
& said, "A woman is a thing to be concealed. 


————————————— 


142 الحانظ‎ JU, رحاله موثقون.‎ : чИ JUro ص‎ Y بممع الزواند ج‎ - „Єй الطران ن‎ oly, 
المنذرى ن الترغيب عن ابن مسمزه عن البى صلی الله عليه وسلم قال المرأة عورة قاذا حر حت استشرفها‎ 
وزاد‎ ФАА وان حنان ن صحيحيهما‎ Hh الشيطان رواه الترمذى وفال حديث حسن صحيح غريب وابن‎ 
واترب ما تکرن من وحه رها وهی ف قعر بتهاء اه‎ 


ME ۲۲۹ الطيران في الأوسط - الترغيب والترهيب ج ۱ ص‎ ds, 
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When she emerges from the house, shaytan lies in 
wait for her. (Shaytán whispers evil thoughts in the 
people's minds regarding her). A woman is closest 
to Allah in the innermost portion of her home." 


Imám Ња Májah (273 А.Н) iw, has narrated the 
following hadith: 


عن al‏ هربرة رضی الله عنه أنه لقی امرأة متطية تريد السحد فقال يا آمة الجبار أبن 
تريدين؟ قالت المسحد قال وله تطیت ؟ قالت نعم قال سمعت رسول الله صلى الله عليه 


وسلم يقول أبما Fed‏ حرحت الى المسحد لم تقيل لها صلاة حي تفل *" 


Translation: 

Abû Hurairah 4 saw a woman applying perfume 
and entering the  musjid. He asked her, "O 
bondswoman of Allah, where are you going?" She 
replied, "To the musjid." He asked her, "Did you 
apply perfume for this reason (to attend the 
musjid)?” She replied in the affirmative. Abû 
Hurairah 4 said, "I heard Rasülulláh && saying that 
the woman who applies perfume and goes to the 
musjid, her salah will not be accepted until she 
baths i.e. removes all traces of the perfume." 


Imam Tabrani uw, States: 


143 
سن ابن ماحسه ج ۲ ص ۱۳۲۲ دار الفکر و حديك ۸۰۰۲ „ ۲۷۱۷ دار OLN‏ 


اب انظ 

الرباض » راص ۲۸۸ النسحة الباكستانية و متلسه ل سن af‏ دارد لى باب السترحل قال 
fh ۰‏ 
المذرى روا الطتران ل الاوسط ررحاله رال الصحيح. وهر شسيه =E‏ 
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عن أم ميد رضی الله عنها قالت قلت يا رسول الله عنعنا آزواحنا أن نصلی معك ونحب 
الصلاة معك فقال رسرل الله صلی الله عليه وسلم صلاتکن في بيوتكن أفضل من 
صلاتکن فى حجرکن وصلاتکن في حجرکن fail‏ من صلاتکن d‏ دورکن وصلاتکن 
لي دورکن Jail‏ من صلاتکن "aed‏ 


Translation: 

Umme Humaid # (the wife of the Sahábi, Abi 
Humaid As-Sa’idi 4) said that the men of her tribe 
used to prohibit their women from attending the 
musjid. She told Rasülulláh & that they very much 
desired to perform saláh in congregation with him 
but their husbands were preventing them from 
doing so. Rasülulláh #% replied, "For you to 
perform saláh in your inner rooms is better than 
performing salah іп your chambers. And 
performing saláh in your chambers is better than 
salah in your courtyards. And performing salah in 
your courtyard is better than performing salah in 
congregation. (with me in Musjidun Nabawi)." 


قالت فأمرت قبن ما مسجد لي أقصى بيت في بتها وأظلمه فكانت تصلی فيه حى لقیت 


رراه الطيران ل الكبير - مجمع الزوائد ج ۳ ص ۰۳4 قال افیتمی رواه الطبران ن الكبير ونیه ابن 146 


ed‏ وفيه كلام . وقد مر باححلاف يمر. وأحرحه أحمد نحوه وقد مر أن الحافظ حسّن اصناده. 
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147 Y 
الله عز وحل‎ 


Translation: ۲ 
Thereafter Umme Humaid æ ordered a place to be 


made for salah for her in the darkest room of her 
house and she performed salah there till her death. 


Imém Bukhari (256 А.Н) dw, has narrated the 
following hadith: 


عن عائشة رضی الله عنها قالت لو أدرك رسرل الله صلی الله عليه وسلم ما احدث 


النساء لمنعهن السحد كما منعت ناء بن إسرائيل Б‏ 


Translation: . 

ishah 4» says, "Had  Rasülullàh Ж seen the 
behaviour of women, he would have prohibited 
them from going to the musjid. as the women of the 
Banû Isráil were prohibited." 


Commenting on the statement of Aishah $, 
Moulánà Muhammad Yahyâ  Kándhelwi (1334 
SE et EROR 


7 1 
JU‏ الميشمى : رواه أحمد ورحاله رحال الصحیح غير عد الله بسن ريد الامارى وله ابسن 


148 
يح البحاري ج ص ۱۲۰ وصحيح ملم ج ۱ ص ۱۸۳ ر الصتف لمبد الرزاق ج٣‏ ص 
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АН) A. writes in Al-Kaukabud-Durri:‏ 
فهذا من قزله دلیل على سعة علمها ووفور حکنتها"" 


Translation: Е | 
"The statement of Aishah œ indicates her vast 


knowledge and abundant wisdom." 


When Amirul 'Mu'minin Umar هه‎ finally enacted 
the prohibition to prevent women from going to the 
musjid, they complained to Aishah 4. 


Allâmah Muhammad Ibn Mahmûd Akmalud-Din 
Al-Bábarti x, states: 


رلقد نمی عمر النساه عن المنروج إلى السا جد نشکرن إلى عائشة رضی الله عنها ققالت 


۱ 


N `‏ 
لو علم النبى:صلى الله عليه وسلم ما علم عمر رضی الله هنه ما as‏ لکن لي TAN‏ 


Translation: 

Umar had prohibited the women from attending 
the musjid. As a result, the women complained to 
Aishah & In response to their complaint, Aishah & 


= 


MN 
٩۳۵ الكركب الدرى على جامع السترمذی ج ۱ ص‎ 
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replied, "If Nabî & had known what Umar knows 


(of the condition of women) he would not have 
granted you permission to emerge (ie. to leave 
your homes and come to the musjid for salah). 


Sheikh Ibn Arabi (543 А.Н) ».—. states in his 
annotation of Jámi' Tirmizî: 


رأت عالشة واین مسعود رضی الله عنهما لي جماعة أن ينع اللساء الساجد ду‏ پلزمن 
قعر رگن" 

Translation: 
"Aishah a and Ibn Mas'üd 4 аге of the opinion 
that women should be prevented from the Musjids 


and that they should necessarily cling to the dark 
comers of their home (when performing salih)." 


Hafiz Nürud-Din Ali Ibn Abi Bakr Al-Haythami 
(807 А.Н.) uw, states: 


ولعمر هند أحمد عن سالم قال کال همر رحلا غبررا فكان BY‏ حرج إل العللاة تبحنه 


w 
atr сема wra غارفة الأحردق‎ 
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no بنت زيد فكان یکره خروجها ويكره‎ абд 

Translation: 
When Umar # used to proceed to the musjid for 
salah, his wife Atikah $ used to follow him. Umar 


# was extremely bashful and disliked her going to 
the musjid. 


Imàm Bukhari (256. AH) ù, has narrated’ the 
following hadith: 


عن ابن عمر رضی الله عنهما قال كانت امرأة لعمر تشهد صلاة الصيح والعشاء ل 
الجماعة خقيل لها لم تخرحين وقد تعلمين أن عمر يكره ذلك ويغار قالت فما عنعه أن 


"9 Ma قالوا بمنعه قول رسول الله صلى الله عليه وسلم لا تمنعوا اماء الله‎ аца 


Translation: | ۱ 

Abdullah Ibn Umar 4 reports that the wife of 
Umar 4 used to-attend the Fajr and Isha Salats in 
the musjid. She was. asked’ why she went out when - 
she knew that Umar 4 disliked this act and he was 
bashful. She asked, "Then why 


does he not prevent 
me from goin 


joing?" The people said, "The statement 
of Rasülullàh ‘Do not prevent the female slaves 


ee 
Ta 
٣٣ ججسع الزواتد ج ۲ ص‎ 


5 ..2 :2 15 
ра,‏ ۹۰۰ ص ۷۰ دار للام و ج 1 ی ۱۲۳ ا ws‏ 
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of Allah from attending the  musjids of Allah’ 
prevents him from doing so." 


This hadith explicitly states that Umar œ disliked 
women attending the Fajr and Ishi Saláts. This 
hadith is reported in Muwatta Imam Mâlik with the 
statement that when the wife of Umar 4 would ask 
him permission to attend, he would remain silent. 
The above narration of Bukhari explicitly indicates 
that the silence of Umar $ was not due to his 


acceptance but on the contrary it was due to 
abhorrence. 


Atikah & the wife of Umar 4 explaining her 
reason for having discontinued her practice of 
attending the musjid, said, 


" Lo ARO ae كنا فرج‎ 
Translation: 
"We used to emerge when people where yet 
people." 


Hadrat Atikah's attitude indicates that the practice 
Of women attending the musjid was discontinued in 
the early stages of Islam. 


154 
لامع لدراری ج ۱ ص ۲۶۸ 
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Atikah was initially married to Abdullah, the son of 
Abu Bakr 4. They were greatly httached to each 


other. When he was martyred, she married Umar 
Ф. According to a narration, she married Zaid Ibn 
Khattáb 4 first before marrying Umar æ. After the 
demise of Umar 4, Zubair Ibnu| Awwám 4 
proposed to her. She was a beautiful woman and 
possessed ^ excellent character. She made a 
condition with him not to prevent her from - 
attending the musjid for 1558 Salah, not to beat her 
and not to prohibit her rights. These were the same 
three conditions she had made with Umar æ. 
Zubair accepted these conditions although he 
disliked her action of going out. When he told her 
about his feelings, she asked him why he did not 
Prevent her. He replied that he had to abide by the 
condition she had initially made. Nevertheless, he 
thought of a plan in order to prevent her from 
leaving the home. One day he waited for her to 
pass by on the road to the musjid. It was dark and 
She did not see him. As she passed by, he touched 
her buttocks. She became very upset and 
immediately recited, 
اليه راحعرن‎ U انا لله‎ 

Translation: 

“To Allâh do we belong and to him do we return." 

Then she retumed home. On the following day 
when It was time for the Isha Salah and she heard 
the azán, she did not make any movement. Zubair 
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d& asked her ‘the reason for not doing so. She 
replied that the times had become corrupt. She then 
took an oath never to go out again, Zubair 4 now 
knew that she would never emerge again. He then 
informed her of what had happened. According to 
one narration, after the death of Zubair 4 she 


married Hasan Ibn Ali # who was her last 
husband." 


lmám  Tabráni m~, has narrated the following 
hadith: 


عن ul‏ عمرو الشیبان أنه رآى عبد الله خرج النساء من السجد يوم الحمعة ویقول 


af عبر‎ Sion JEn nt 


Translation: 

Abû Amr  As-Shaybáni narrates that he saw 
Abdullah Ibn Mas'üd 4 expelling the women from 
the musjid on Fridays and saying to them, "Go 
home as your homes are better for you." 


Commenting оп this hadith, Mufti Kifüyatulláh 


= 


us ۳‏ 
التمهيد لابن عبد الم ج ۱۰ ص ۲1۵۰۲0۳ والاسستیماب ج ا ص ۱۸۷۹ ركسم ۰۸۰۲4 


158 
دراه الطبراق ل الكبير - جممع الزوائد ج ۲ ص ٠١‏ آثر عبد الله بن مسسعرد Q uel JU‏ اهمع رراه 


«ul باسناد لا‎ „бй الترغيس رراه الطيران فل‎ з „АЙ! JU; dB ررحاله‎ абл فى‎ d 
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(1372 AH) 4._., states that encouraging women to 
attend the Jumu'ah Salah is in conflict - with this 


hadith.” 


Imam Abdur-Razzáq (211 А.Н) i; states in his 
Musannaf: 


عن al‏ عمرو الشیان قال جاء رجحل Us‏ كان يقال صلاة للرأة فى بيتها حير من صلاقا 
ق دارها فقال له أبو عمر ولم تطول ؟ “معت رب هفه الدار یمین ot‏ مسعود جلف ES‏ 
في اليمين , ما مصلي لإمرأة حير من بيتها الا لى حح أو عسرة إلا امرأة قد يقست من 


T عجوز قد تقارب خطوها‎ йд فهى في منقليها , قیل مامنقليها ؟ قال أبو بكر‎ do 


Translation: 

Abi Amr As-Shaybáni says that a man came and 
said, "It used to be said that a woman's salah is 
better in her home than her courtyard. Abü Amr 
asked him, "Why are you delaying? I heard the 
master of this house viz. Ibn Mas'üd taking an oath 
and emphasizing his oath and saying that no salah 
is better for a woman than the one in the house 
except in hajj and umrah. The exception from this 


1577 114 للق ج ۲ ص‎ xus 


أخرحه عبد الرزاق (ج ۳ ص o‏ عن افوری عن أيه عن أى عمرو الشيان وبسط الشيخ سین 159 
الرحمن الاعظی у‏ طرته ان „ый‏ وتال celi‏ بجمع الزوائد ۳۰/۲ روله الطران نل <> (۳۳۹/۹) 
ورحاله موتقون py‏ من طريق عبد الرزاق). л, d‏ اعلاء الستن ۲۳۱/۲ وما مر من تويب ابن BF‏ 
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is an old woman that has lost hope due to old 
age and she is in her mangal (socks). It was asked 
what is her mangal. Abü Bakr said it refers to an 
old woman who takes short steps. | 


ruling 


Allamah Zafar Ahmad Uthmani (1310-1394 А.Н.) 
isa, States: 


ينبغى تعبيده برقت الضرورة كما اقا حضرت السحد للطواف فى الحج والعمرة قلا بت 
ها ob‏ تصلی فيه وحدها أر جماعة أو حضرت السحد التبوى للتليم والصلاة على التی 
صلى الله عليه وسلم فلا یل لصلاتما ل السجد تحية أ و مكتوبة وأما أن تأتى السحد 
الخرام أو المسحد التبرى لاحل الصلاة قحسب فيتافيه قوله صلى الله عليه وسلم : 
صلاتك ل يتك خير من صلاتك لى ححرتك" الى أن قال : ومن صلاتك д‏ مسجدى 
وال قعل" 


Translation: 
This narration has to be confined to the time of 
necessity. For example, when a woman attends the 
Musjidul Harám for tawaf during hajj and umrah, 
there is no harm in performing salah alone or 
Joining the congregation. Or she attends the 
Musjidun Nabawi to offer salám, there is no harm 
NP au. tahiyyatul musjid salah or a fard 
M 1. However, if she comes to Musjidul Haram or 
usjidun Nabawi with the sole purpose of 
Peforming salah, then this action contradicts the 
Statement of Rasdlullah 2: “Your salah in your 


جح ودا یت که 


19е 
۹ ج ) ص‎ Orta.) اسان‎ i اج‎ is 51 J فعلاء فسن‎ 
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inner chamber is better than your .saláh in your 
тоот...” until he said, “and better than your saláh 
in my musjid.” And Allah knows best. 


Sheikh Muhammad Zakariyy4 Kándhelwi (1402 
А.Н) a, states in his annotation of Sahih Bukhdrt: 


كان ابن عمر رضى الله عنه يقوم يحصب النساء يوم الحمعة يخرجهن من nli‏ 


Translation: 

Abdullah Ibn Umar 4 used to stand up on Fridays 
and expel the women from the musjid. This 
occurred in the presence of all the Sahábah 4 and 
none of them objected to his practice. 


Imám Abdur-Razzáq (211 А.Н) =. has narrated 
the following hadith in his Musannaf: 


عن أعمش عن إراهيم قال كن له ثلاث نسوة ما صلت واحدة متهن ل مسحد اى 


سس سب 


мы عن أل‎ OUH حدئنا وكيع شا سفيان عن أى قروة‎ чуй TAU این أن بشية فى مصنفه‎ ol 
وانظر لامع الدرارى‎ АА من المسحد يوم‎ ae Ki مرو فان قال رابت اين مسموه يحب الساء‎ 


ج ۱ ص ۳۵۷ 
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Translation: 

A'mash m~, reports that Ibrahim Nakha'i sı, had 
three wives and none of them performed salah in 
the musjid of the locality. 


Aishah & reports: 


عن عائشة رضی الله عنها قالت كان نساء ب اسرالیل Odes‏ آرحلا من حشب يتشرفن 
للرسال ال الساحد فحرم الله علبهن الماد Id Lee‏ 

Translation: 

"The women of the Band Isréil used to make 

wooden stilts to peek at the men in the musjid. Asa 

result, Allah made the musjids harám for them ...” 


This hadith indicates that when the intention of the 
Israelite women became corrupted and they desired 
evil, Allâh prohibited them from the тий. 
Accordingly, the evil and misconduct prevalent 
after the era of Rasülullàh % also requires the same 
judgement to be passed against the attendance of 
women, namely that they should be prohibited. If 


المسف لمحد SUD‏ ج T‏ ص ۱۶۱-۱۶۰ = 


اسف امد الرزاق ج T‏ ص ۱۱۹ قال lace!‏ المح :+ أحرحه عد السرراق اساد ма‏ 


صحیح وروی غيد الوزاق أيما ot‏ عن اين مسمود پاسستاد nM,‏ 
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any order of the previous .ummats has not been 
abrogated by Shari'ah, then it will still be applied in 


this ummah.“ 


The Fuqaha and the Muhaddithin 


The Fuqahá and Muhaddithin were men of great 
piety and intellect who followed the Sahábah 4. 
They lived іп the khairul qurün (the best era), 
having obtained their knowledge and training at the 
hands of the Sahábah % and 1۵01 What was 


their attitude to women emerging from their homes 
to attend the musjid? 


The Muhaddith Abdur Razzáq (211 А.Н) à. 
quotes: 


أخرج عبد الرزاق عن عبيد الله بن عمر عن نافع انه كان p, Y‏ تسانه 9 
ال ۱۳4 
Translation:‏ 


“Ubaidullah Ibn Umar states that Náfi' would not 
allow his wives to attend the Eid Salah.” 


Imám Tirmizi (279 А.Н) ù, narrates: 


كفاية المفئ جه ص tyy‏ ۱6 
الصنف لعبد الرزاق ج ۳ ص ۳۰۳ ш» луы з le ly‏ وكيع عن I‏ 
Olde‏ عن عبد الله ن حابر عن نافع عن ابن عممر انه کات لا برح ناله لل че!‏ 
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ويروى عن سفیان الثرری أنه كره الیرم gj)‏ لاه بل او н‏ 


Translation: 

It is reported that Sufyan Тһашї روصت‎ a great 
scholar of Hadith and a teacher of the Sihah Sittah 
(six authentic compilations of Hadith), disliked the 
emergence of women nowadays for the Eid Salah. 


Abdullah Ibn Mubarak (181 А.Н) ,رد‎ the great 5 
and reputable scholar of Hadith was the teacher of Imam 
Bukhari (256 А.Н). Regarding him, Imám Bukhari 3., 
writes in his booklet’ رفع الیدین"‎ «jm العینین‎ 39" : 

“Imam Abdullah Ibn Mubarak mı, was the greatest 
Alim (leamed man) of his time. If the people, 
Instead of following other less knowledgeable 
scholars, followed him, it would have been better.” 


The following quotation has been narrated from 
Abdullah Ibn Mubarak м. 


D‏ الخروج للنساء ل العيدين نان أبت للراة الا أن تخرج فلیاذن هما زوحها أن 
167 


تخرج ل أطمارها ولاتتزين فان أبت أن تخرج كذلك فللزوج أن عنمها عن TIA‏ 


з 
wk 
FSU ٠٠ و ج ۱ ص‎ ۱1۹۸ Oks ао الترمذى‎ ele 


۳ 1 
قرة العينين للخارى ص * 


187 
ظ ابن عد الم ف 
حامع الترمدی ص ۱۱۹۸ دار السلام الرياض ونقل Ју‏ عد الله بن المارك الحافظ ابن عبد ال 
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Translation: 

"І dislike women to emerge nowadays for the Eid 
Saláhs. If the wife insists on emerging, the husband 
should permit her to go out in tattered clothing and 
not beautify herself. If she refuses to go out in thal 
State, the husband may prevent her from emerging.” 


The Muhaddith, Ibn Khuzaimah u, states: 


عن عبد الله قال اذا لبست الراة ШШ‏ ثم حرحت قبل أين تذهبين فتقول أعود مریضا أو 
أصلى على جنازة أو أصلى ل مسجد فقيل وما تريدين بدلك فتقول وجه الله والذى لا 
اله غبره ما التمست المرأة وجه الله Jer‏ ان تفر ال بیتها وتعبد رها IE‏ 


Translation: 

Abdullah states: When a woman wears her clothing 
and goes out and if she is asked, “Where do you 
intend going 109”, she will reply, “І want ما‎ visit 
the sick or perform janázah salüh or perform salah 
in the musjid.” If she is asked, “What is: your 
intention by doing that?" she replies, “To seek the 
pleasure of Allah.” I take an oath in the name of the 
Being besides whom no one else is a deity, a 


woman can never achieve the pleasure of Allah in 


التمهبدد ۲۱۱/۱۰ ثم قال : ألرال العلماء ل هلا الباب متقاربة المع وخيرها لول ابن البارك لاله غير 
الف لشيء مدها ويشهد له لرل عالشة لر ادرك رسول الله صلی الله عليه وسلم ما احدثه النساء للمهن 
السحد ومع Jus‏ الاس الیرم (EY)‏ رمع فضل صلرة المرأة لل يدها لتدبر فلك. 


كتاب dye ll‏ رابات صفات الرب لابن үд „муж‏ ۱ 
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any act like how she does when she remains in the 
confines of her home and worships her Lord. 


Allamah Taqiud-din Ibn Daqîq Al-ld (702 А.Н.) ب‎ 
ғ explains the reason for the women attending the 
musjid during the era of Rasülulláh #: 


والمقصرد بذلك بیان المبالغة О‏ الاحتماع واظهار الشمار وقد كان ذلك الوقت أمل 


169 
الإسلام ال حيز القلة فاحتیج ال المبالغة باحراج العواتق وذوات الخدور 


Translation: 

"The aim was that the congregation be larger in 
size and that the distinguishing characteristic of 
Islam be exposed. At that time, the number of 
Muslims was less. Accordingly, there was a need 
for allowing the old women and those who were 
Veiled to attend the congregation." 


A | 
in Muhammad Yahya  Kandhelwi (1334 
Th) ko, writes in Al-Kaukabud-Durri: 


رل ذلك إظهار شوكة المسلمين وتكثير سوادهم وما ينعكس من آلرار صلحالهم على 


at 


too 
Jat داو الكنب العلمية‎ - gun, rr إحكام الاحکام شرح عمدة الأحكام ج٠ ص‎ 
m 


الكركب الدرى على جسامع السترمدى دج ١‏ ص ٩۳۲‏ 


128 


Translation: 

"The benefit of emerging for the Eid Salah is to 
display the authority of the Muslims and show their 
large numbers. Furthermore, the spiritual light and 


effulgence of the pious can be transposed on to the 
others.” 


Alláàmah Muhammad Yûsuf AJ-Binnori | (1397 
А.Н.) s+, quotes пат Taháwi (321 А.Н) à: 


كان الامر بخروحهن أول الاسلام لتكثير السلمین ف أعين العدو P‏ 


Translation: 


"The order for women to attend the congregation of 
Eid during the earlier period of Islam was in order 
to imcrease the number of Muslims in the eyes of 
the disbelievers." 


Allamah Yûsuf Binnori (1397 АН.) ù, further 
goes on to quote the sources of all the different 
Schools of thought after which he says: 


وعلم منه أن أصل مذهبنا كما قاله شیخنا جواز النروج للتساء للعيدين غير أنه متعه 
الشايخ رأرباب الفتوى لفساد الزمان فما يصدر الطعن من المدعين العمل بالحديث على 


ارف الستن للعلامة محمد يومف النسوری ج 4 ص JU, ٤٤١‏ الامام أبوحعقر ا 


gr‏ يما نقله عله المصاص لل عتصر انح لاف العلماء (جاص۲۳۳): рше,‏ ان يكون 
ذلك والسلمون قليل فأراد д‏ بعضورهن ارهابا للعدر والبوم فلا ياج ال ذلك. 
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۰ 


الذهب الحنفي ف هذه السألة М}‏ هر من قلة التدبر والغفلة عن اصل المذهب”' 


Translation: 
"From this it can Бе realized that the original 
verdict of our math-hab as our Sheikh (Allámah 


Anwar Shah Kashmiri à.) has stated” is that it is 


permissible for women to attend the Eid Salah 
except that the  Masháikh and Muftis have 
.prohibited it due to the corruption of the times. 
Accordingly, those who claim to practise on the 
ahádith and who have accused the Hanafi Math- 
hab have done this due to lack of understanding 
and ignorance of the principles of the math-hab." 


Old Women 


Among the early Fuqahá, there existed a difference 
of Opinion regarding the question of old women 
attending the musjid. While some  Fuqahá 
maintained that old women may come to the 


Musjid for certain salah only', others averred that 


they may attend all saláhs. However, regarding 


in a ERE 


آيضا ص 11۷ 
m‏ 


YA ۰ EE 
العرف اللذى للعلامة محمد آنرر شاه الكشم رى ص‎ 


à‏ عله رسلم 

- صلى‎ d عن اين عسر أن‎ ge ن‎ PE lice yl 
a ن ماد براهيم عن‎ ш Ss 
" = ررك ابر عن ساد عن أبراهيم‎ 


IU 


رحص ل الخروج لصلاة الغداة والمشاء ال عرة لاء ...عفسود اللجواهر الميفة "e‏ 
шыў‏ ج١‏ ص yy‏ اس الب 
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women who are of marriageable age, the ruling of 
prohibition is emphatic. 


The following ruling is recorded in Al-Hiddyah: 
ویکره لحن حضرر الحماعة يعن الشراب منهن لا فيه من حوف الفتنة ولا باس للعجوز‎ 
| "۳ والعشاء‎ ca ally أن تخرج فى الفحر‎ 


Translation: 


"It 15 makrüh for young women to be present for 
Jam&'ah (that is, saláh in the musjid). However, old 
women may come for Fajr, Maghrib and Isha 
according to Imám Abû Hanifah ww... According to 
Imam Abû Yûsuf and Imam Muhammad dus, it is 


permissible for old women to attend the musjid for 
all saláhs." 


Other Schools of Thought 
The ruling of the Sháfi'i Math-hab is as follows: 


وحکی الرافعى وجها أنه لا بستحب هن الخروج بحال . ثم قال وهذا كله حکم العجاتز 
اللواتی لا يشتهين وأما الشابة وذات الحمال ومن تشتهی فیکره هن الحضور لما لى ذلك 


المداية ۱ ص ٩۱‏ دار الكتب dall‏ - بيروت 178 
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176 n 
علیهن وهن‎ АШАЙ СЭ у> من‎ 


Translation: 

Rafit has narrated that it is mot preferable at all for 
women to emerge. This is with regards to old 
women who do not incite desire in males. As for 
young girls, attractive women and those who 
arouse desires, it is makrüh for them to attend the 
congregation due to misconduct either due to them 
or due to others. 


Allamah Аіпї (855 А.Н) x, writes about the 
Maliki Math-hab: 


"n 
وعن مالك أن هذا الحديث وغوه حمول على العحالز‎ 


Translation: 


ae to Imam Malik (179 А.Н) à. —, the 
it indicating permissibility apply only to old 
Women,'* ۱ 


Ac : 
cordingly, the Maliki Math-hab is similar to 
ыыы S ire d 


m» 


их . ۰‏ 
شرح الهلب كما فى معازف v ES‏ 


Ww 
Voy ^ 
wt 
C عمدة القاری شرح صحیح البحارى‎ 


va 
Toy 
че \ t d لامع الدراري على‎ 
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viet Allamch Айй سهد‎ hes mentioned in Umdæmi 
021 in that old women ae pemnitied while young 
guis ae not” 


The Hanba Math-hab has the following ruling: 


)= مت ۰ 2m‏ 
الاتصالری Zu...‏ ;550.2 555 وكرهوا اب ا ق > es‏ من ad‏ 


Translation: 

“The emergence of women for the Eid Salah is 
permissible but not preferable. Ibrahim Nakhaî, 
TYzhyá Ans&i, Sufyan and لصا‎ Mubarek have 
regarded it as makrith It is also makrûh for young 
women io emerge due 10 misconduct” 


This is the view held generally by the early Fugabà 
of Islam However, the later Fugahá expanded on 
of old age. In view of the deterioration in the 
morals of people and the rise of vice, the Fugaha 
upheld the total prohibition of women ine the 
- attending 


Sheikh Muhammad Ibn Mahmûd Akmalud Din Al- 
Bébarti =<, writes m his annotation of AI-Hidáyah: 


تتوته ج ١‏ ص ٩22‏ ” 


۲ үгү 


vices 


mm М r - - m б-ге} 
کنیا لطظیور الم اد‎ ALS حضورهن ف‎ ws 5p): 


Translation: "m e 
-Today the verdict is that it is mzkrüh for women 
{о attend all saláhs due 10 the prevalence ої 
lity. " 


Allàmzh Aini (855 А.Н) رسد‎ writes: 
ze ۳ 5 "- 
نی لخرام قحرام‎ =н وحروحهن سب حرام وما‎ 
Translation: 
"Their emergence is а cause of harm and whatever 
leads to harém is also haram.” 
A similar statement can be found in Allamsh حقلت‎ 


ud-Din Al-Kasani’s (587 AH) .ساد‎ .il-Bodii-is- 
spem 


الحا شرح لقتاية مع SS‏ دائر الكت الحلمية جا ص OY‏ 


= 4232 i 
1۱۳ oto wee Se ум 


ж... =, — ж 5‏ 
کاب نات IA‏ ترب الشراتم MT‏ ۱3۷ - الح ام سيد os SAS‏ 
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Hafiz Ibn Hajar Asqaláni (852 А.Н) iı, states: 


ان حيث كان ف عروجهن اختلاط بالرحال نى المسحد او طريقه أر قويت حشية الفتعة 
علبهن لتزينهن وتبرحهن حرم عليهن الخروج ... ووحب على الامام أو IE‏ منعهن عن 


шщ 


ذلك 

Translation: 
"When intermingling with males prevails, whether 
in the musjid or on the roads or there exists the 
danger of misdemeanour because of women's 
adomment and displays of beauty, then it is 
forbidden for them to emerge ... it is incumbent on 


the Imám or his representative to prevent women 
from emerging." 


Allámah Ibn Humám (869 А.Н) su, said: 


عمم التأعرون الم للعجائز والشواب ن الصلوات كلها لغلبة الفساد ل سائر 
el б‏ 


حر © جر ج ا NI‏ 


لامع الدراری g‏ ص ۳۵۷ ^ 


تح القدير شرح المداية ج۱ ص TVA‏ نهد 
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Translation: 

"The latter Fuqahá have stated that the prohibition 
includes young as well as old women. Тһе 
prohibition applies to all the saláhs because of the 


danger of the prevalence of unchaste behaviour at 
all times." 


Mulla Ali Qari (1014 А.Н.) x, states ": 


والختار منم السحوز عن حضور ابلماعة ق جميع coli JE‏ فضلا عن الشابة لما روی 
البخاری عن يحي بن سعيد عن عمرة عن عائشة رضی الله عنها Ul‏ قالت لو أدرك رسول 
الله صلی الله عليه وسلم ما أحدث النساء لمنعهن كما منعت نساء بن اسرائیل قلت لعمرة 
أو منعن؟ قالت نعم. وتقول عائشة ترفعه أيها الناس انوا نساءکم عن ليس الزينة 
والتبختر ف الساجد فان بى اسرائیل d‏ یلعنوا حي لبس نساءهم الزينة وتبخترن لى 
الساجد 


Translation: 

"The preferred view is that old women should be 
prevented from attending the congregation at all 
times, let alone young girls because of the hadith 
which Imam Bukhari 4~, has narrated from Aishah 
حك‎ that if Rasülulláh had to witness the conduct of 
the women, he would have prohibited them from 
the musjid as the women of the Banû Isráil were 
prohibited. Yahya Ibn 5210 x, (the narrator of the 
hadith) asked Umrah whether the women of the 


yi -‏ 186 
رواه ابن عبد العرال التمهيد - ыз‏ باب العناية پشسرح النقاية ج۱ ص TAL‏ 


۱10 


Vand ۲ were prohibited and she replied. tn the 
۱۱۱۱۱۱۸۸۵۸ Then Айаз A epora that ۸۸ 
А м, "0 people, prevent your Women fon 
Wang clothes of beauty and arrogance in the 
mayid Ke very the Mand Tadi Were not ۸ 
unl thet Women ademed themselves ۸ 


attiaotive clothing and proudly showed off in the 
ONUN," 


۱۵۵ ۱۸۸۱۸۱۸۱ Aint (МАА AVI) Nu, states W 


well ve Wy alt ل‎ WA vdali aM ow ل لكل‎ ex غلى‎ АА idly 
ДАП ы Inr ew اوا‎ we мым ۱ ١ dè الو‎ coll ۱۱۱ والأغياد‎ 


VM a! و‎ ete مادم‎ 
۱ !إلى‎ 


"Play the vendlot is that Women be prohibited ftom all 
Nils and hte АТ Ми, the two Bida, ۸۷۸ 


۱۳۱۱۸ and the Congregations of leotutes especially those 
(gerat orators who imitate the Utama but their aim is 
Wetvly to satist\ thelr camal Vestes and oar secular 
walth,“ 


U ۱ mentioned tn Кш Agami 


SUSAN aus ارات اطهرر‎ QNA м ابرم‎ 


№ wally 


ovale Ner 


Way ^ ۱ ММА اما ی‎ 
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'Iyanalation: 
"Today the لكالا‎ ds that it da makrah tor Women to 
atend any saldh due to the appearance of 
misconduct." 


Alldmah ton Abidin As-Shàmt (1203 AH) dee, states: 


wy‏ حضرردن المماعة رار Anad‏ وهی رو Mills Jie‏ يار ase‏ ايلا غاي الاب 
الفيل به ald)‏ اما ۳ 


‘Translation; 

“t is makrdh for women to attend the congregation 
even though it be Jumu'ah or Bid or a lecture and 
even it is an old lady at night, This is the accepted 
veniet due to the corruption of the times," 


Allàmah айд Ама Nullam ¥, writes in al 


۱۱۸۲۷۴ Кам US 
اهر الفساد‎ А ДАА لل "كلل‎ АА А والمترى ابرم على‎ 


‘Translation: 
“Today the verdict ds that it is mute) for women 
ها‎ attend all the salihs due to the emergence af 
corruption." 


۱ ۱۱ ج اس‎ АНА at 


WAS М Fass اص ؟‎ qx NR raed ل‎ a YA یح س ج اص‎ 
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imam Bukhari (256 А.Н) a. ., has narrated the 
following تفع‎ 


عن لين عمر وضى اله عتهما عن لأنى صلی الله عليه وسلم قال SEN‏ تساء کم 
بقلل إل للسحد قآفتوا خن 


Translation: 
Abdullah bin Umar reports that Nabi 2 said: “When 
your women seek permission to come to the Musjid at 
night, then you should grant them permission.” 


Mouláná Khalil Ahmad Saharanpuri (1346 AH) بح‎ 
writes: 


وقيه أنه ода‏ أن озі,‏ خا ولا Ve Lance‏ قيه منقعتها وذلك اذا م تق القسة عليها ولا M‏ 
وقد کات هو الاغلب قي ذلك Le)‏ 

Translation: 
The above Hadith indicates that if a woman seeks 


permission at night, the request should be accepted and 
مس‎ чаб 


محيم الحارک ج ١‏ ص ۱۷۲ دار DO‏ - الرباض و ws mis ELLE‏ 


اة اهتیح فحت على السهارنفوری على صحیح الحاری ج١‏ ص ۱۱۹ ess,‏ 
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she should not be prevented from attending if there is 
benefit for her. This permission should only be granted if 
there exists no possibility of immorality from others or 
from her. This was the prevalent condition at that time." 


Hence, Allamah Badrud-din Aini (855 А.Н) ,عاذ‎ the 
commentator of Sahth Bukhari, states: 


وقد فلنا ات المطلق ال ذلك عحمول على المقيد وفيه أنه يتيغى أن дз‏ لا ولا V es‏ 43 
متفعتها وذلك إذا لم „дй‏ الفحة عليها ولا يما وقد كان هو LEG‏ ف ذلك GU i‏ 


2] А 
قلاف زمانا هذا فان القساد فيه فاش والقدون کتیرون‎ 


Translation: 

"And we state that the permission (mentioned in the 
hadith) refers to specific permission i.e. in those 
narrations in which the word "night" is not mentioned, it 
is implied. Similarly, (the above) indicates that where 
there exists benefit for a woman, she should be given 
permission and not be prevented. However, this applies 
to that time or period when there is no possibility of 
immorality nor is there any possibility of another falling 
into immorality due to her. This (safety from immorality) 
was prevalent at that time (i.e. the time of the Sahábah 
æ), unlike our era wherein evil and vice is very 
widespread and promiscuous people are in abundance." 


190 
Ы ed pec up KH ده‎ 
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The author of Lámiud-Darárí, Sheikh Zakariyy4 
(1402 А.Н) ù, asks, 


راذا كان ذاك ف زمن العلامة العيئ المتوق فى سنة حمس و مسين OU y‏ مأة فماذا ترى 


ال زمائنا هذا gall‏ بالشرور والفساو”" 
Translation:‏ 


"When this (rampant misconduct) was the situation 
during the time of .Allàmah Badrud-din Aini who 
passed away in the year 855 A.H. then what do you 
think 


of the present age saturated with 
impropriety?" 


Imam Bukhari (256 А.Н) x. , has narrated the 
following hadith in his sahih: 


عن الزبير بن عدی JU‏ أنيئا انس بن مالك فشکونا اليه ما al‏ 0 من الحجاج فقال 
اصبررا فانه ДЕУ‏ عليكم زمان الا SAN‏ بعده شر аш‏ حیق تلقوا ربكم سمعته من بیکم 


صلی ۱ X‏ عله و" 
Translation:‏ 


لامع الدراری على سامم CEI‏ ۱س ۵۹م 1٩‏ 


wi WET ص ۱۰۸۷ السحة‎ Y السلام و ج‎ дее. حديث ۷۰۷۱۸ ص‎ sah 
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Zubair Ibn Adi 4 narrates that he came to Anas Ibn 
Malik 4 complaining to him about the oppression 
of Најјај. Anas 4 replied, "Be patient for indeed 
every era will be succeeded by one worse than the 


previous one until you meet your Lord. 1 heard this 
from your prophet (Rasülulláh) йй." 


Hafiz Ibn Abdul Barr (463 А.Н) >». states: 


وفيه دليل على أن أحرال الناس تغيرت بعد موت رسول الله صلى الله عليه وسلم 
ناه ورحالا وروی عن ul‏ سعيد c jai‏ أنه قال مانفضناأيدينا عن قبر 
رسول الله صلی الله ale‏ وسلم حب أنكرنا قلوسا: ۱۹۱ 


Translation: 

This hadith (of Aishah 4) indicates that the condition of 
the people, men and women, had changed after 
Rasülullàh 8А. It is narrated by Abû Sa'id Khudri + who 
said, “We had not yet dusted our hands off the grave of 
Rasülulàh & when we perceived a change in our 
hearts.” 


Who can deny the existence of the worst types of 
misconduct in our age? If anyone chooses to be become 
blind and deny the existence of the evil predominant in 
our times, should peruse the statement of Allámah Aini 


(855 А.Н) ,رد‎ the commentator of Sahth Bukhári, who 
lived in the eighth century of Islam: 


۱۶ ۲۳۰ ۱۰ص‎ p والمسائيد لابن عد‎ gull ال ثلزضا من‎ ase 
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لو شاهدت عائشة رضی الله عنها ما أحدث نساء هذا الزمان من أتواع ASM, pad‏ 
cas‏ آشد [نکارا ولا سیما نساء مصر فان فیهن بدعا لا توصف ومنكرات لا نع. 
منها یامن من آنواع الخرير Aor pol‏ أطرافها من التهب والمرصعة باللاگی وأتواع 
الجواهر وما على رعوسهن من اللأقراص القحبة المرصعة باللآكئ والجراهر الثمينة ولمناديل 
الحرير المنسوج بالذهب والقضة المدودة وقمصافن أنواع الحرير الواسعة الأكمام جدا 
السابلة uusf‏ على الأرض مقدار أذرع كثيرة بحيث يمكن أن عل من قميص واحد WH‏ 
قمصان وأكثر ومنها مشيهن ف الأسواق فى ثياب فاحرة وهن متبخترات متعطرات 
مائلات متبخترات متزامات مع الرحال مكشوقات الوحوه ق غالب الأوقات. ومنها 
AS)‏ على الحمير الغرة وأكمامهن سابلة من ابفانیین ف أزر رفيعة جدا. ومنها رکوهن 
على مراکب ف نيل مصر وخلجانما ختلطات باارحال وبعضهن يغئين بأصوات عالية 
مطربة والأقداح تدور بینهن. ومنها غلیتهن على الرجال وقهرهن إياهم وحكمهن re‏ 
بأمور شديدة. ومنهن نساء يبعن ASA‏ بالأجهار ويخالطن الرحال فيها. ومنهن 
قوادات يفسدن الرجال والنساء ويمشين بينهن .ما لم يرض به الشرع. ومتهن صتف بغايا 
قاعدات مترصدات للفساد ومنهن صتف دائرات على أرجلهن یصطدن الرحال. ومنهن 
سرارق من الدر واحمامات. ومنهن صنف سواحر يسحرن otis‏ العقد. رمتهن 
بياعات ف الأسراق يتعايطن بالرحال. ومتهن دلالات نصابات على النساء. ومنهن 
ee‏ نوائح ودفافات يرتكين هذه الأمور القبيحة بالاحرة. ومنهن مغنيات یفنین Us‏ 
الملاهى بالأجرة للرحال والنساء. ومنهن صنف خخطابات يخطين للرحال نساء لها TUÍ‏ 
بفعن يرتعنها بینهم وغير ذلك من الأصناف الكثيرة doe UT‏ عن قواعد الشريعة. فانظر 
LJ‏ قالت الصديقة رضى الله عنها من قوغا لو أدرك وسول الله صلى الله عليه وسلم ما 
أحدثت النساء ولس بين هذا القول وبين وفاة البى صلی الله عليه وسلم الا مدة يسيرة 
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على أن نساء ذلك الزمان ما احدئن جزأ من ألف جزء ما أحدثت تساء هذا الزمان 197 


Translation: 

“If Aisha @ had to witness the evils and innovations of 
this era (the eighth century), her rejection would be more 
vehement. The women of Egypt in particular, are 
involved in such innovations which cannot be described. 
And they are immersed in such evils which cannot be 
prevented. From amongst the innovations they are 
involved in, some are: 

ethey don garments of silk fabric whose edges are 
gilted and which are studded with gems and pearls. 

* their hair is adorned with golden beads studded with 
expensive pearls and gems while their silken scarves 
are woven with golden and silver threads. 

* their dresses are manufactured from all kinds of silk 
with extremely broad sleeves, while metres upon 
metres of the tails are lowered to the ground to such 
an extent that three dresses or more can be sewn from 
one dress. 

*they parade the shopping malls with exquisite 
clothing, strutting around heavily soaked in perfume, 
enticing others and prancing around men with their 
faces open most of the time. 

* they ride on the finest donkeys with their sleeves 
hanging down from both sides while they are wrapped 


عمدة القاری شرح صحیم البخارى c‏ ص ۱۵۸, ٠١۹‏ 197 
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in delicate and fine shawls. 
e they travel on different conveyances in the Nile River 
while it is filled with males. 


* some of them sing with delightful and charmingly 


high-pitched voices while the goblets circulate among 
them. 


* they have overpowered the men and are ruling them 
by making all kinds of extreme demands. 


* among them are women who sell evil items with loud 
voices and they intermingle with males. 
* among them are leaders who corrupt males and 


females and walk among them in ways which are 
contrary to the Shari'ah. 


* among them are prostitutes and models who conjure 
evil. 


* some of them roam about in lure of males. 

* some of them steal from the public baths. : 

* others are magicians that practise magic and blow in 
knots, 


* some of them are merchants in the markets yelling 
out with the males. 


* some arc women brokers and agents procuring the 
services of women. 


* some of them lament and play drums for a fee. 


• some are paid singers who sing and entertain men and 
women. 


• others entice males for married women and create all 
kinds of dissensions. 


These are some of the evils and sins the Women are 
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involved in. Now examine the statement of Aishah æ in 
this light. Yet the interval between the time of Aishah's 
d rejection of this practice (of females attending the 


musjid) and Rasülulláh's & is very little. 


The wrongs which the women during the time of Aishah 
æ had introduced are not even one thousandth when 
compared to the evils which they have introduced in this 
time (namely, the eighth century)." 


Ibn Hajar Haithami w», an authority of the Shãfi'î 
Mazhab, states: 
"... the statement of Imam Ghazáli (505 А.Н) dı, in 
Ihyául-Ulüm : Tt is obligatory to prohibit women from 
attending the musjid for saláb, for sessions of knowledge 
and for zikr when there is the danger of indecency as a 
result of them. Verily, Aishah # forbade them. It was 
then said to her: Verily, Rasülulláh ® did not forbid 
them from congregational pra i 

г yer. She replied, "If 
Rasülulláh & knew what the women have introduced 


after him, th i 
them." en most certainly, he would have prevented 


Conforming to this, is the statement of Ibn Khuzaimah 

4 who is among our (Shâfi'î) senior authorities: 1 

"The saláh of a woman in her home is su еп 

salah in the musjid of Rasülulláh &. . . Now iri e 

2 : pn 15 superior, then the Object which bri 3 
out of her home (to perform salah in the musjid) is 


10 


146 


either pride or show ог harüm.' 


There is unanimity regarding the prohibition of women 
going to the musjid, Eid salah and visiting the graves 
because of the absence of the conditions of permissibility 
which had existed during the age of Nabî &. 


Hujjatul Islam, Imám Ghazáli (505 A.H) ره‎ says in Al- 
Ihyá in the chapter dealing with enjoining the good: 


198 
وجب منم النساء من حضور المساحد للصلاة ومجالس الذ کر إذا حیفت الفتنة هن 


‘It is obligatory to prohibit women from attending the 
musjids for saláh and zikr when misconduct in regard to 
them is feared. The evils of their emergence today are 
established facts... The correct view is that prohibition i is 
absolute and the fatwa is this prohibition. This is the 
summary of our (Shafi'l Mazhab)." '» 


With regard to the gathering of zikr i.e. a discourse tó the 


women, this is permissible as established from the 
following hadith’ of Rasülulláh &&: 


إحياء العلوم ج Y‏ ص ۳۰۸ 198 


الفتاری الکبری لابن حر افیشسی 19 
صحيح البخاری ج ١‏ ص ۲۰ ax JE‏ الاک ay‏ 200 
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عن أبى سعید الخدرى رضی الله عنه قال قال النساء gi‏ صلی الله عليه وسلم غلبنا عليك 
dis JI...‏ فاحعل لنا يرما من نفسك فرعدهن یرما لقيهن فيه فرعظهن وأمرهن 


Abû . Said Khudri Æ reports that the women said to 
Rasülulláh ره‎ "The men have overpowered us. (that is, 


they attend your gatherings every day and we are 
deprived), Therefore, specify one day in particular for 
advising us." Rasülulláh & promised to address them on 


a particular day in which he would advise them and 
command them (with the orders of Shariah). 


Hafiz Ibn Hajar (852 А.Н) mı, has quoted a similar 


hadith of Abd Hurairah æ which contain the following 
words: 


موعدکن بيت S56‏ 


Rasülulláh # said, "I promise to address 


f d He then fulfi you at the house 
of so and so." He then fulfilled his promi ۱ 

the women there. Promise by addressing 
Imm Bukhári (256 A.H) X. has used this hadith to 


оз‏ لباری ج ۱ ص ٠١۸‏ دار إحباء الثراث العسرل - بسرت 
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be permissible to conduct such lectures. 


The slight departure from piety and hijab which had 
commenced even in the era of the Ѕаһаһаһ % 
constrained them to prohibit women from going to the 
mmsjid in spite of them being fully aware that women 
used to visit the musjid during the time of Rasilullah 4. 
Since they detected the beginning of the process of 
corruption and they discerned the gradual abandonment 
of the very strict conditions which accompanied the 
original permissibility, the Sahábah 4 initiated this 
prohibition. Rasülulláh 2 has commanded obedience to 
his Sahábah 4 and has described the sunnah of his 
Sahábah as his sunnah, the prohibition enacted by the 
Sahábah is in actual fact the sunnah of Nabi &. It is the 
law of Allah. Only a person with a deficient mental 
capacity can deny such a divine prohibition. 


Some Ghair Mugallidin try to dupe the masses by saying 
that the prohibition of the Sahábah 4 does not hold any 
weight in the face of the permission granted by 
Rasülullàh Æ. However, this is а mere deception. The 
statement of the Sahabal, 4 will only be not acceptable 
in the presence of a hadith if there is a contradiction 
between both and the contradiction cannot be reconciled. 
This is not the case here. The permission of Rasülulláh 
5 was at the time of non-existence of misconduct while 
the prohibition of the Sahabah 4 was due to the 
existence of misdemeanour as mentioned previously in 
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the narration of A'ishah 4. Accordingly, there remains 
no contradiction in the statement of Rasülulláh & and the 
prohibition of the Sahábah šã. 


Sheikh Abdul Haqq Muhaddith Dehlawi +-+, states. “For 
women today, to come to the Musjid to perform salat 
with jamát is makrüh as there is a danger of fitnah 
(immorality and promiscuity). During the time of Nabi 
&, they came to attain the teachings and guidelines of 
Sbariat and this need no longer remains as the laws of 
Shariat аге generally found in books etc. It will be more 
appropriate for women to remain in hijab (veil). 


This isthe view that the Jurists have adopted i.e. now-a- 
days for women to attend the Јата (congregation), 
whether it be for the five daily salát, the Jumu'ah or both 
the Eid salats, is makrüh (reprehensible). Allàmah 
Zainud-Din Ibn Nujaim رعذ‎ states: 


ولا يحضرن الجماعة لقوله تعالى وقرن لى يرتكن والفترى الیرم على الكراهة ل العلاة 
ж‏ 
كلها لظهرر لفاد 


Translation: 
"Women should not attend the congregation due to 


m ۲۳۳ „шд йи 


البحر الرائق ج ۱ ص ۳۰۸ P‏ 
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the statement of Allah, “And remain within your 
homes.” The verdict today is that it is makrüh to 
attend any of the saláhs due to the emergence of 
misconduct.’ 


From the above narrations™, we deduce the 


following: 


eThe tribe of Banû Said (ıl yı) had already 
prevented their women from attending the 
musjid during the era of Rasilullah ®. 
Rasülullàh & did not reproach the husbands in 


any way. On the contrary, he encouraged the 
women to perform salah at home. 


e Certain Sahábah 4 like Ibn Mas'üd and Ibn 
Umar 4 used to forcefully prevent the women 
from entering the musjid in the presence of other 
Sahábah ^ because the era of corruption had 
begun. No Sahábi prevented them from doing 


this nor did anyone mention any opposing hadith 
to confront their action. 


* During the blessed era of Nabi &, it was not stressed 


™ For more details, refer to Ad-Durrul Mukhtar with Shami - Vol 1 


Pg 529, Alamghiri, Vol 1 Pg 56, Al-Bahr-ur-Raiq, Vol 1 pp 35g. 
Rasdilul Аал, Pg 100, Badi-us-Sandi, Vol 1 Pg 175, Fatwa 
Rahimiysh, Vol 5 Pg 56/71 
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upon women to attend the Musjid. Permission was 
merely granted, and such advice was rendered that 
women themselves refrained from attending the 
Musjid. 


• Permission (to attend the Musjid) was dependant оп 
the permission granted by the husbands. Women were 
not allowed to attend the Musjid without the consent 
of their husbands. 


e From the narration of Sahih Bukhdri, it is evident that 


permission was only granted for the salát performed 
during the night and for Fajr. 


. * Consent is applicable when the woman does not apply 
perfume and adorn herself. There was no consent for 
the woman who applied perfume or adorned herself. 


* Permission to attend the Masájid was at the time when 
there was no possibility of fitnah (immorality). No 
consent was granted during the times of fitnah. In fact, 
at the time of fitnah, Nabi's А advice was that women 
should be prevented from coming to the Musjid as 
mentioned previously in the narration of Ibn Májah. 


In conformance to the words and desire of Nabi £A, the 
women during his blessed era also used to perform their 


salât at their houses as has been М 
| proven from th i 
of the burning of the houses as mentioned жатчы Ча x 
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Sháh Waliulláh writes: 


ومنها حرف فتنة كامرأة أصابت بخورا ولا احتلاف بين قوله صلی الله عليه وسلم إذا 
استأذنت امرأة أحدكم الى المسجد فلا منعها وبين ما حكم به جمهرر الصحابة من منعهن 
اذا امنهى ше‏ الغيرة الى تنبعث من الأنفة دون حوف الفتنة وابائز من الغيرة ما فيه 

خرف الفتنة ... 


preventing them? He answers by saying that there is no 
difference between the Hadith and the action of the 
Sahaba 4$ because the zeal and fervour that arises merely 
due to pride and due to which women are prevented is 
not permissible. However, the zeal arising due to fitnah 
(dissension) is permissible, if not commendable. (The 
Sah4bah $ prevented the women due to this permissible 
fervour and zeal.) " 


eS А‏ سس سس 


ححة الله البالغة ج Y‏ ص vi‏ قديمى کنب ды‏ - کراتشی - باكستان S‏ 
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Conclusion 


The Ghair Mugallidin who emphasize the fact that 
women should attend the musjid for congregational 
prayer perhaps regard the Imam of their musjid to 
be more pious than Rasülullàh $. Perhaps they 
regard their musjids to be more sanctified than 
Musjidun Nabawi, their era to be superior to the era 
of the Sahábah & and their women to be more 


chaste than the Sahábiyyát and Tábi'iyyát. 


If this is not the case, then why do they (the Ghair 
Muqallidin) emphasize something 50 vehemently 
which Rasülullàh & did not emphasize and which 
the Sahábah 4& opposed. The Ghair Mugallidin, are 
so vehement in their stance on this issue that they 
regard it as permissible to abuse and villify the 
Fugahà and cause dissension (final) in the 
mosques. 

In the present era of moral decay, only the Ghair 
Mugallids are under the false impression that the 
women of today will not beautify themselves, apply 
make-up, apply perfume and powder and wear 
skin-tight and transparent clothing, keep their gazes 
n and the gazes of the onlookers will also remain 
ow. 


In short, the jurists have prohibited women from 
attending the musjid due to moral decay that is 
prevalent in society. When the Sahábah 4& already 
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perceived this decay in their era which was morally 
excellent, who сап deny the existence of 
promiscuity today? And which Quranic verse or 
hadith emphasizes attending the musjid for women 
during an era of moral decay and perversion? 


Women should not become despondent from the 
fact they they have been prohibited from the 
musjid. In fact, they should be pleased that АЙ 
has granted them the same reward by sitting in 
home. Without attending the musjid, Allâh 3 will 
grant them the same reward as the person who 
performs salah in Musjidun-Nabawi. Just as Allâh 
has made certain actions like jihad, Imámat etc. 
specific with men, so too was the congregation 
emphasized for them. Just as they have been 
Prohibited from desiring the bounty which Allâh 
granted to men, so too should they not desire this 
bounty as well. In reality, it is our duty to subject 
any act, no matter how noble it may seem, to the 
desire of Allah and His Messenger 98. ۲ 
Allah Æ and His Messenger £ have deemed better 
for us, we should regard it as such. Let us not allow 
ош emotions to get the better of us. Rasülulláh # 
has clearly indicated that the salah of women is 
more virtuous at home. The obedience of women 
would therefore be to regard the performance of 
salah at home as better for them and to discard the 


thought that attending the musjid will carry greater 
rewards. 
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GLOSSARY 


ahadith 


the statements, actions or approval 
of any act of  Rasülulláh &. 
Singular hadith. 
مقعم‎ the call to prayer 
athar i 1 


ап | 

E s 

the private parts of the body which 
need to be covered 


КОЛЕ н ы ote c ту 
|duà | supplication or invocation ^ | 
[cut سس‎ DRE, 
the pre-dawn prayer 


[Бай jurists  _عطع‎ 
Hoe ue ce ге 
haram the sacred precincts of the Ka'bah 

[harâm وچ لاس‎ 
Ис [= اس سح‎ EMEN 
ihrám the sheets donned by the 


Imám leader especially in Prayer, also a 
learned scholar ў 


ing the prayer 


the act of leadin , 
igàmah the minor call to Prayer recited 
- before the obli atory prayer 
[ish [he night prayer 


the saléh in which the Qur'an is 


recited aloud 
jumu'ah 


burial shroud 
the veil used to cover the face 


an act whose detestability is not 
established by  categoric proof. It is 
closer to harám and is a sinful act. 
The perpetrator is liable for 
punishment. | 
A lessor category of makrüh that is 
closer to permissibility, Тһе 
perpetrator із not liable for 
punishment. However, one should | 
also abstain from such acts as they | 
can lead to unlawfal acts. 
title of scholars trained 
traditional sciences, 

Sheikh 


one who issues leg 


in the 
singular 


al verdicts 
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one who calls out the azán 


muhaddith a scholaf of hadith, plural: 
muhaddithin 
"a chain of narrators that has an 
interruption where one of the links 


[mugtadi ^ — | опе who follows the Imám іп salah 
|musid | mosque, plural musájid 


mutawatir -a statement narrated by such a large 
group of people from generation to 
generation that one cannot call 
them liars 

N 


pnaáfl | optional 
marriage 


qadê an act which makes amends for one 
that is missed | 

sitting position 

direction facing the Ka'bah 
recitation of the Огап 


- 
“a 
i 
a 
a 
ع‎ 
زح‎ 


8 © 
بع‎ 
i | 


rak'ah one unit of salah 
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Sahábiyyah 


Sheikh 


a female companion of Rasûlullêh 
a 


non-canonical | 


title of a scholar trained in the 
traditional sciences 


a chapter of the Qur'án 


Sürah the opening chapter of the Qur'án 
Fátihah 
Tábi'in the generation of Muslims that 


Succeeded the Sahábah 4. Singular 
T8bi'i, female: TAbi’tyyah. 


Taba-Tübi'in [the generation of Muslims that 
Succeeded the Tábi'in 


the words recited during the days of 
Eid 


reciting Subháünallüh etc 
tashahhud 


the dua to be recited when in the 
sitting position in salüh | 
Scholars of Islamic knowledge | 


quaa‏ تدم الصالحات ربرايقه برلل العبد للطامات والصلاة رالسلام 
ul?‏ من VLA‏ پالأبات vuU‏ 


wudü 


ر المد لله e‏ 


165 


Translation: 
“And all praises are due to Allah through whose grace 


pious deeds are completed and through whose granting 
of capability, a person can perform acts of obedience. 
Blessings and salutations upon the prophet who was sent 
with clear signs.” 
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